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Homage to all the buddhas and bodhisattvas!

Thus t have heard at one thme. The Blessed One was dwelling in Raja-griha, on
vulture's Peal, together with a great assembly of 32,000 monks, ncluding the
venerable Ajidta-kawndinya, the venerable Maha-maudgalydyana, the venerable
Sharl-putra, the venernble Maha-kashyapa, the venerable Rahula, the venerable
BaRRULA, the venerable Bhadva-pala, the venerable Bhadra-shid, the vemerable
Chandana-shrt, the venerable Jangula, the venernble Subhitt, the venernble Révata,
the venerable Nanda-séna and so forth; and together with 62,000 bodhisattvas,
ineluding the bodhisattva, the great being Mattréya, the bodhisattva, the great being

-/

Sarva-shura, the bodhisattva, the great being Kumara-shri, the bodhisattva, the great
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being Kumbra-vasin, the boodhisattva, the great being Kumdara-bhadva, the
boohisattva, the great belng Anina, the bodhisattva, the great belng Manjishri, the
bodhisattva, the great being Samanta-bhadva, the bodhisattva, the great being
Suddrshana, the bodhisattva, the great being Bhaishajya-séna, the boodhisattva, the
great being vajra-séna anol so forth; and together with 12,000 deva sons, including
the deva son Arjuna, the deva son Bhddia, the deva son Sublbdra, the deva son
Dharma-ruct, the deva son Chandana-garbha, the deva son Chandana-vasin, the deva
sow Chandana and so forth; and together with £,000 deva daughters, including the
deva daughter Mirdamgint, the deva daughter Prasadavati, the deva daughter
Mahatma-samprayuita, the deva daughter called ‘Glorious Bye,” the deva daughter
Projapati-vasing, the deva daughter BALInL, the deva daughter called ‘Slorious
Wealth,” the deva daughter subdhu-yideta and so forth; and together with €,000 naga
Rings, tncluding the naga king ApaL&/{La, the naga king ELapétm, the naga king
Timingila, the naga king Kumbha-sara, the naga king Kumbha-shivsha, the nagn
Ring called ‘Causing Virtue,” the nwaga Ring sSunanda, the naga Ring Sushakha, the
naga king Gqava-shiveha and so forth.

ALL of thew proceeded to Raja-griha, to Vulture's Peak wheve the Blessed One was.
Whewn they reached there, they prostiated with thelr heads at the feet of the Blessed
Owne, circumambulated the Blessed One three times, and then they all sat down in
front of the Blessed One. The Blessed One nssented to thelr presence by remaining,
silent.

Thew the bodhisattva, the great belng Savrva-shira arvose, placed his upper robe over one
shoulder, set his right kinee on the ground, placed his palms together and bowed down
to the Blesseo One. He adovessed the Blessed One as follows: “Blessed One, a million
devas, o wmillion daughters of devas and many willions of bodhisattvas have
gathered. Blessed One, many millions of shrdvakas and also naga kings have
gathered and are seated to hear the Dharma. That being so, may the Tathagata, the
Avhat, the Perfect and Complete Budodha please teach that sort of approach tnto the
ways of Dhavrma through which, as soon as they hear it, old sentient beings will
purify all their karmic obstacles, and young sentient belngs will make grent effort at
virtuous Dharma and will attain special superiority, and thelr virtuous actions will
not degenerate, will not at all degenerate and will not become at all degenerated.”

He said this, and the Blessed One spoke thus to the bodhisattva, the great being
San/a-shud: “sSar/a-sharg, that You thought to ask the Tathdgata about this polnt is
good, very good. Thevefore, Sarva-shira, Lsten well and attentively, and keep it tn
mindl, anol [ will tell you.”
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Having said to the Blessed One, “Just so,” the bodhisattva, the great belng Sarva-
shiwra Listened with full attention to the Blessed One.

The Blessed One spoke thus to him: “Sarva-shura, theve is a dharma-paryaya called
Sanghdta that even now s still active on this planet earth. Whoever hears this
sangnita dhavrma-paryayn will have thelr five wnintervupted karmas purified, and
they will never turn away from unsurpassed, perfect and complete enlightenment.
Sarva-shira, what do You think about this? if you think that those who hear this
sSanghita sutra will produce as much as the mass of merit of one tathdgata, You
should ot see it Like that.”

Sarva-shura satd, “Well thew, how should it be seen?”

The Blessed One satd: “Sarva-shura, those bodhisattvas, great beings will alsp produce
as wmuch a mass of merit as the wmasses of merit of as many, tathagatas, arhats,
perfect and complete buddhas as grains of sand in the Ganges river. Sarva-shiua,
those who hear this sangndta dharma-paryaya will never turn away. They will see
the Tathdgata. They will never be separated from seelng the Tathdgata. They will be
completely enlightened tn the unsurpassed, perfect and complete enlightenment. The
virtuous dhavmas that they will all achieve will not be overpowered by the wicked
Mara. Sarva-shura, all those who hear this Sanghata sutra will understand arising
and cessation.”

Thew, at that moment, all of those bodhisattvas avose, placed thelr upper robe over one
shoulder, set thelr right knee on the ground, and asked of the Blessed One, “Blessedt
Owne, how much Ls the mass of werit of one tathdgata?”

The Blessed One spoke as follows: “Children of the lineage, Listen to the measure of the
mass of merit of one buddha. It is as follows: To make an analogy, as great as is the
mass of merit of as many bodhisattvas ablding on the tew levels as there ave drops of
water in the great ocean, and particles of dust on the planet earth, and grains of sand
in the Ganges river — the mass of merit of one buddha is wuch greater than that. As
for those sentient belngs who hear this sanghdta dharma-paryayn, the mass of merit
they will produce Ls much greater even thaw that. It is not possible to realize the Limit
of that mass of wmerit by counting. Sarva-shivra, anyone who feels great joy at the
time, at the moment when they hear these words will produce an tmmensurable mass
of merit.”

Thew the bodhisattva, the great being Savva-shiva said to the Blessed one, “Blessed
Owne, who are those sentlent belngs who thivst tremendously for the Dharma?”

Adfter he saldl this, the Blessed One spoke as follows to the bodhisattva, the grent being
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Sarva-shira: “San/a-shia, there are two sentient beings who thirst tremendously for
the Dharma. 1 you wonder which those two are, Sarva-shura, they are as follows: One
has an equal mind toward all sentient belngs; the second, Sarva-shig, Ls anyone
who after hearing the Dharma vevenls it correctly and fully to all sentlent belngs
equally.”

The bodhisattva, the great belng Sarva-shiva said, “Blessed owe, who after hearing
the Dharma reveals it corveetly and fully to all sentient belngs equally?”

The Blessed Oowne satd: “Sarva-shira, the flrst are those who, having heard the
Dharma, wholly dedieate themselves to enlightenment. When one has wholly
dedicated oneself to enlightenment, one thirsts tremendously for Dharma for the sake
of sentlent belngs. Sarva-shira, the second are those who enter tnto the Mahayana.
They are also always tremendously thirsty for the dharma.”

Then the millions of devas, nwagas, huumans and deva daughters arose, placed thelr
pabms together in front of the Blessed One andl adoressed the Blessed One as follows:
“Blessed One, we too are tremendously thirsty for the Pharma. That belng so, may the
Blessed One completely fulfill our wishes and the wishes of all sentient belngs.”

At that timee, at that monment, the Blessed one d’usptaged a smile.

Thew the bodhisattva, the great belng sSarva-shira arvose, placed his palms together
anol bowed down to the Blessed Owne. te addressed the Blessed owne as follows: “Blesseot
owne, what s the cause of Your smile? What (s the condition?”

Thew the Blessed One spoke to the bodhisattva, the great belng Sarva-shura: “Sarva-
shirn, those sentient beings who came heve will be completely enlightened i the
unsurpassed, perfect and complete enlightenment. They will attain the full
establishment of the objects of enjoyment of a tathdgata.”

The bodhisattva Sarva-shiva sald, “Blessed owe, due to what cause and what
condition will the sentient beings who came here be completely enlightened in the
wnsurpassed, perfect and complete enlightenment?”

The Blessed One satd: “It Ls good, Sarva-shira, very good that You thought to ask the
Tathdgata about this point. Therefore, Sarva-shira, Listen to the distinctive qualities
of dedication.

‘Sarva-shiun, at a thme long past, countless eons ago, a tathdgata, an arhat, a perfect
and complete buddha named Ratna-shri, endowed with kinowledge and good conduct,
gone to bliss, knower of the world, unsurpassed gulde of betngs to be tamed, teacher of
devas and humans, a buddha, a blessed one, arose in the world.
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‘Sarva-shiura, at that thue, at that wmoment, | was a bralwmin youth. All those sentient
beings whom | was leading to the gnosis of a Buddha at that thwe, at that moment,
had become wild animals, and so at that time, at that moment, [ made this prayer:
‘May all the wild antmals who are now completely tormented by suffering be reborn
in my buddha field. May [ establish them all tn the gnosts of 2 buddha.” And all
those wild antmals, having heard those words, satd, ‘May it be so.” Sarva-shiura, by
this root of virtue these sentlent betngs have come here and will be completely
enlighteneo tn the unsurpassed, perfect anol complete enlightenment.”

Therewpon, after hearing this greatly joyful thing from the Buddha, the bodhisattva,
the great being Sarva-shiua satd to the Blessed Owne, “Blessed One, what Lifespan is
posstble for those semtient belngs?”

The Blessed one satd, “A Lifespan of elghty eons Ls posstble for those sentient belngs.”
The bodhisattva Sarva-shiva said, “Blessed Owne, how much Ls the wmeasure of an eon?”

The Blesseo Owne satd: “Chilod of the lineage, Listen. It is as follows: To make an
analogy, a man bullt an enclosure twelve 5@'amas bn clreumference anol thiee Wjawag
in height, and completely filled that enclosure with nothing but sesame seeds. Thew,
whenever 1,000 Years had passed, that man cast a single sesame seed out from that
enclosure that was completely filled with sesame seeds. In such a manner, even when
that man cownes to the end of all those sesawne seeds, and even the foundation and
base of that enclosure no longer exist, still an eon would not have come to an end.

“Moreover, Sarva-shiura, it is as follows: To make an analogy, there Ls o monntain
fifty yojanas in depth and some twelve yojanas in height. Then a man built a house
on the stde of that mountain, and for a long time, when one hundred years passed,
that man would wipe it once with a cloth of Benares muslin. By his dolng so, the
mountaiin would come to an end. But even after it had, still an eon would not have
come to an end. Sarva-shiwra, that is the measure of an eon.”

Thew the bodhisattva, the great being Sarva-shira avose and addressed the Blesseol
Oone, “Blessed Owne, if even one dedication produces a large wmass of wmerit such that the
Lifespan of a hoppy Life can become eighty eons, what need could there be to mention
someone who offers an extremely great amount of reverential service to the teachings
of the Tathagataz”

The Blessed One satd: “Listen, child of the lineage: if anyone who hears the sanghita
dhavrma-parydya ts able to have a lifespan of £4,000 eons, what need Ls there to
mention one who has the Sanghdta sutra written out and who rveads it? Sarva-shura,
that one will produce an extremely Large mass of merit,
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“‘Sarva-shiug, anyone who has a mind inspired with pure fatth and makes heartfelt
prostrations to the Sanghdta sutva will remenboer thelr past Lives for ninety-five eons.
They will become a wheel-turning king for sixty eons. Bven ln that Lifetlme, everyone
will Like them. sarva-shira, their death will not be brought about by weapons. Thelr
death will not be brought about by poison. They will not be harmed by black magtic.
Bven at thelr thme of death, they will see ninety-nine million buddhas directly, and,
San/a-shug, those buddhas, those blessed ones, will say to that person, ‘Holy being,
because You have heard the great sanghata sutra dharma-paryaya explained well,
thervefore this mass of merit was created.” Anol those mim@tg-wlwe million buddhas, the
blessed ones, tn thelr individual world systems will also makee a prediction.

“If this Ls so, Sarva-shira, what need Ls there to mention anyone who hears all of this
great sanghata sutva dharma-paryayn, completely and extensively? Not only that,
they will reassure that person, saying Do not fear.”

At that, the bodhisattva, the great belng Sarva-shia sato to the Blessed One, “Blesseot
Owne, whew [ too Listen to the great Sanghata suten dharma-parydya, what mass of
mertt will [ produce, Blessed One?”

The Blesseo Owe satd, “Sarva-shura, that sentient belng too will produce a wmass of
merit as much as the merit of the number of buddhas, tathdgatas, equaling the
grains of sand in the Ganges rviver.”

He said, “Blessed One, when [ Listen to the great Sanghata sutva dharma-paryaya, |
can't get enough of it.”

The Blessed One sald: “sarva-shin, it is good, very good, that you are unable to get
enough of Dharma teachings. Sarva-shiwa, stinee | too am unable to get enough of
Dharma teachings, Sarva-shiurg, what need to mention that ordinary beings do not
get enough?

“‘Sarva-shiun, any son of the lineage or daughter of the Linenge who generates faith tn
the Mahayana will wot go to wrong wmigrations for a thousand eons. For 5,000 eons,
they will not be born as an animal. For 12,000 eons, they will not be bad-minded. For
18,000 eons, they Wil not be born among belngs tn a remote region. For 20,000 ons,
they will be cowrngeous tn glving. For 25,000 eons, they will be born tn the world of
devas. For 25,000 eons, they will engage tn the practice of celibacy. For 40,000 eons,
they will renounce the householder’'s way of Life. For 50,000 eons, they will uphold the
Dharma, and for 65,000 eons, they will meditate on mindfulness of death.

‘Sarva-shira, wot even the slightest bad karma will occur to that sow of the lineage or
doughter of the Linenge. The wicked maras will find no opportunity with them. They
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WILL never be born tn the womb of a mother. Sarva-shiwa, those who hear this dharma-
paryaya, no matter where they are born, for ninety-five countless eons, will not fall
nto wrong reabms. For €,000 eons, they will vetain what they have heavd. For 1,000
eONS, ti/lezd will abandown killing. For 99,000 eons, th% wiLL abandown telling Lies. For
12,000 eons, they will abandon divisive speech.

‘Sarva-shura, sentient beings who have heard this dharma-paryaya are rare.”

Thew the bodhisattva, the great being Sarva-shiua arose, placed his upper robe over one
shoulder, set his right kinee on the ground, placed his palms together and bowed down
to the Blessed One. He sald to the Blessed One, “Blessed One, how large a wass of bao

arma will those who reject this dharma-parydya produce?”

The Blessed one satd, “Sarva-shura, Lt Ls meuch.”

He satd, “Blessed one, how large a mass of bad karma will those sentient belngs
produce?”

The Blessed One sald: “Be quiet, sarva-shura, be quiet. Do not asie me about the
masses of bad karma. sarva-shura, compared to generating LL-will toward as many
tathagatas, arhats, perfect and complete budohas as theve ave grains of sand in twelve
Ganges rivers, those who disparage the Sanghata sutra will produce a far greater
mass of non-virtue. Sarva-shira, those who generate tL-will toward the Mahayana
will also produce a far greater mass of non-virtue thaw that. Sarva-shiua, those
semtient belngs arve burnt. They are just burnt.”

Sarva-shura asieed, “Blessed One, Ls it not possible to Liberate these sentient belngs?”
The Blessed one sald: “That Ls so, Sarva-shuva. (£ Ls meossibte to Llberate them.

“‘Sarva-shir, it is as follows: To make an analogy, Lf someone were to cut off o
man’s head, Uf that person were to apply as a poultice to his head elther honey or sugar
or molasses or butter or vegetable oil, or any medicinal poultice, what do you think
about this, sarva-shura? Would this person be able to rise up again?”

Sarva-shura satd, “Blessed One, this canmnot be.”

The Blessed one said: “Moreover, Sarva-shiara, there would also be another man. When
he struck another sentient being with a sharp weapown, although he was unable to lkill
him by striking one blow, Sarva-shiun, a wound would occur. (f medicing were
applied, his wound would heal. At the time when he has revived, recalling the
suffering, that man would think, ‘Now | understand, and therefore at no thme will |
crente wicked, non-virtuous karma.” Just Like the one who reflects in this way, sarva-
shitva, when that man vecalls suffering, he completely abandons wickedness. At that
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thme all the Dharma becomes manifest. Whew all the Dharma has become manifest, at
that thme he will bring to completion all the virtuous Pharma teachings.

‘Sarva-shiwa, it is as follows: To make an analogy, just as the parents of a man who
died grieve and Lament, but nevertheless have no ability to protect him, in the same
way, Sarva-shura, childish om{’mm@ ndividuals arve also wnable to help themselves or
others. Like those parents whose hopes were dashed, these sentient belngs too will have
thelr hopes dashed at the thme of death.

‘Sarva-shurg, there ave two sentient belngs whose hopes have been dasheo. \Who ave the
two? They are as follows: One Ls a sentlent belng who does wicked actions or has them
downe. The other Ls one who abandons the holy Dharma. Both these sentient beings have
thelr hopes dashed at thelr time of death.”

The bodhisattva Savva-shira said: “Blessed One, what is the migration path of these
sentient beings? What Ls their Life afterwaros?”

The Blessed one sald: “sarva-shiua, Limitless ave the migrations of sentient beings
who disparage the MoLg Dharma. Limitless too ave thelr future lives. Sarva-shia,
sentlent belngs who abandon the holy Dharma will experience feelings for an eon tn
the sentient beings’ great hell of Lamentation; for an eon tn the Crushing Hell, an
eon L the Hot Hell, an eon bn the Extremely Hot Hell, an eon tn the great hell of Black
Lines, an eon in the great hell of Avicl, an eon in the great hell called Halr Rising, an
eon in the great hell of Calling out ‘Alas!” and, sarva-shiun, they will have to
experience the sufferings of these eight great hells for elght eons.”

Then the boohisattva, the great being Sarva-shivra satd the following to the Blesseo
One: “Blessed Owne, It is suffertng. Sugatn, it s suffering. Hearing of it s not

JO@{ML.”

Thewn the Blessed owne at that timee utterved these verses:

How beings tn the beings’ hell
experience such sufferings —
greatly fearsome words Like these
You find no joy in hearing.

For those who do virtuous actlons,
goooness Ls what comes to pass.

For those who do non-virtuous actions,
that becomes suffering indeed.
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Those who do not lknow Mapplwesg’ cause,

onee they are born, will be tormented by death,
and by the pain of thelr bondage to grief.
These childish ones will always suffer.

Those who recall the Buddha as supreme,
these skillful ones lndeed are happy.
Those who have faith in the Mahayana too
will not go to bad migrations.

Sarva-shira, tn just this way,

propelled by previous karma,

those who have done merely a small deeot
will experience endless results.

In the buddha field, the supreme field,
Lf one plants a seed, great will be the frudt.
Just as many fruits are enjoyeo
from planting but a few seeds,
so those who delight in the Conqueror’s teachings —
these skillful ones tndeed are happy.
They abandon wicked deeds
and create much virtue, too.

Awnyone who gives to my teachings

an offering of even just a wmere hatr
will for elghty thousand eons have
great possessions and much wealth, too.

Wherever it Ls that they are born,
they will always be generous.

Thus, greatly fruitful is the Buddha,
a profound place for giving.

Thew the bodhisattva, the great belng Sarva-shira said to the Blessed one: “Blessed
Owne, how should one seel out the Dharma taught by the Blessed One? Blessed One,
how WELL one take flrm hold of the roots of virtue after hearing the Sanghdta sutrn
dhavrma-paryaya?”
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The Blessed owne said, “sSarva-shira, one should know that the mass of merit of one
who Listens to this Sanghdta sutra dharma-paryaya is just Like offering reverential
service to as many tathdgatas, arhats, perfect and complete buddhas as there ave
grains of sand in twelve Ganges rivers, providing them with everything required for
thelr happiness.”

The bodhisattva Savrva-shiva sald, “Blessed One, how ave the voots of virtue to be
brought to comptetiow? .

He asked this, and the Blessed Owne said to the bodhisattva, the great being Savrva-
shira, “These voots of virtue are to be understood to be equal to a tathdgata.”

“Wwhat are these voots of virtue that are to be understood to be equal to a tathagataz”

The Blessed Owe satd, “An orator of the Dharma s to be understood to be equal to a
tathagata.”

Sarva-shura satd, “Blessed One, who Ls an orator of the Dharma?”
“Anyone who reads out the Sanghdta sutra Ls an orator of the Dharma.”

Sarva-shura sald: “Blessed Owne, since even those who hear the Sanghata sutra
dharma-paryaya will produce such o mass of merit, what need Ls there to mention
those who write it out and read it. How much a mass of merit will they produce?”

The Blessed One sald: “Sarva-shium, listen. [t is as follows: To make an analogy, tn
each of the four divections, as many tathdgatas, avhats, perfect and complete buddhas
as there ave grains of sand bn twelve Ganges rvivers could sit and teach the Dharma for
twelve eons, yet even if they described the mass of merit of the one writing out this
Sanghata sutra, they would not be able to comprenend tts end nor express it in words.
If even as many buddhas, blessed ones as there ave grains of sand tn forty-elght
Ganges rivers are unable to express the mass of merit of the one writlng it out, what
need is there to mention that whoever writes it out or veflects on it or reads it will
become a treasury of the Dharma?”

The bodhisattva Sarva-shira saio, “Blessed One, how much will be the mass of merit
of the one who reads it?”

Thew at that thwe the Blessed One spokee these verses:
As for the virtues of those who have vead
one mere stanza of four Lines,

though conquerors as many as grains of sand
in elghty-four of the Ganges rivers
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should describe uninterruptedly
all the merit of those who have read
this sutra, the sanghdita,

still that meerit would not run out.

The Dharma taught by enlightened ones
ts havd to find, and Limitless.

AL the tlme and at that moment as well, elghty~four hundreds of thousands of
myriad milllons of devas placed their palms together and bowed down toward where
the teaching of the Sanghdta sutra dharma-parydya was. They said to the Blessed
One, “Blesseol Owne, for whatever purpose the Blessed One deposited such a Dharma
treasury on this planet earth, it s good, very good.”

Elghteen hundred thousand myriad millions of naked ascetics from other traditions
arvived at the place wheve the Blessed One was and said to the Blessed One, “Ascetic
Gautama, str, be victorious!”

The Blessed One satd: “The Tathagata is always victorious. Sirs, heretical nudists,
how could You heretics be vietorious?”

They satd: “May You be victorious, Ascetic Gautama. May You be victorlous.”
The Blessed one satd:

| see no Victor amongst You.

If You abide in a wrong way,

how are You to be victors?

You naked ones, llstewn as

| express something to benefit You.

To a childish mind, there Ls nothing pleasant.
How are You to be victors?

Therefore, with a Buddha-eye,

| will teach also the profound path.

Thew those naked ascetics became angry at the Blessed One and generated a mind of
disbelief. At that time, at that wmoment, Indra, the Lovol of the devas, wielded his
thunderbolt. At that, those elghteen million naked ascetics weve overcome with fear
and stricken with great suffering. They wept and their tears began to flow. The
Blesseo One also made his body disappear, and at that, the naked ascetics sobbed and
thelr faces filled with tears. Not seelng the Blessed One, they spokee these verses:

The Noble Mahayana sanghata Sutrn 12/85



Theve Ls wo friend to defend us here —
Likewlise no father and no mother.
What we see (s like a wilderness:

No vacant house or place to stay.

Nor Ls there even water heve.

There are no trees, nor any blrds.
Here no Living beings are seen.
With wo protector, we feel suffering,.

Since we do not see the Tathdgata,
what we experience s greatly unbearable.

Thew, at that time too, the elghteen million naked ascetics arose and knelt with both
feet on the grownd. They ratsed thelr volces and sang out:

Tathagata, endowed with compassion,
Complete Buddha, supreme among humans,
please oo what will benefit us.

B the refuge for belngs in despatr.

Thewn the Blessed one oiisptagjed a smtle and satd to the bodhisattva Savrva-shura,
‘Sarva-shiun, go ano explain the Dharma to the heretical naked ascetics from other
troaditlons.”

He spoke thus, and the bodhisattva, the great belng Sarva-shiua said to the Blessed
One, “Blesseol Owne, Uf the Black Mountain demolishes its boulders prostrating with its
peak to Mount Suméru, the king of mountains, how am [ to teach the Dharma while
the Tathagata Ls present?”

The Blessed Owne saild: “Be quiet, child of the lineage. The skillful means of the
buddhas are many, so go, Sarva-shiva. Look among the world systems n the ten
divections and see where tathagatas are appearing and where there are seats set up.
Sarva-shira, L myself will teach the Dharma to the heretical naked ascetics from other
traditions.”

The bodhisattva Sarva-shiuva sald, “Blessed Owe, b@ whose supernatural power shall |
00, bg means of my own supernatural power or vather bg the supernatural power of the
Tathagata?”

The Blessed One sald: “sarva-shiun, go by the blessing of the strength of your own
supernatural power. Sanva-shurn, come back by the Tathdgata's supernatural power.”
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Thew the bodhisattva Savva-shiva arvose, clrcumanmbulated the Blessed one and
disappeared on that very spot.

Then the Blessed One taught the Dharma to those heretics from other traditions:
“Friends, blrth Ls suffering. Birth itself is also suffering. Once one is born, there arise
many fears of suffering. From birth, fears of sickness arise. From sickness, fears of
aging arise. From aging, fears of death arise.”

“Blessed Owne, what Ls Lt to say that “From birth, fear of betng born will be born?”

“From belng born as a hwman, many fears arise. Fear of the king arises. Fear of
thieves avises. Fear of flre avises. Fear of polson arises. Fear of water arises. Fear of
wind arises. Fear of whirlpools avises. Fear of the actions one has dowe arises.

The Blessed One taught the Dharma bn many forms, such as this tople of birth, and
at that tivmee, at that wmoment, the heretical naked ascetics from other traditions were
utterly tervified and satd, “From now on, we will never again aspire to be born.”

Whewn the Blessed One explained this sanghata sutra diharma-paryaya, the eighteen
million heretical naked ascetics from other traditions fully completed the
uwswpagsed, per{ec’c ana commplete enlightenment. From his own vetinue as well,
12,000 bodhisattvas were established on the ten grounds, and they all emanated
supernatural displays as well, such as the form of a horse, the form of an elephant, the
forme of a tiger, the form of a ghruda, the form of Mownt Swuméru anol forms Like the
pattern of a swastilea, and some displayed the form of a tree. They all sat cross-legged
own Lotus thrones as well.

Nine thousand million bodhisattvas sat down to the right of the Blessed owne. Nine
thousand million bodhisattvas sat dowwn to the Left of the Blessed One, and the Blessed
Oone reveained tn meditative equipolse the entive thme, and appeared to teach the
Dharma through skillful means. On the seventh day, the Blessed One stretehes out
the pabm of his hano and knows that the bodhisattva, the great being Sarva-shira is
coming there from the Padwmbttara world system. When the bodhisattva, the great
belng sSarva-shivn was golng to the Padwmbttara world system, by the blessing of the
strength of his own supernatural powers, he arrived theve tn seven days. Whew the
Blessed Owne stretehed out his hand, at that thme the bodhisattva Sarva-shiva was tn
the presence of the Blessed One. After clrcuumambulating the Blessed One thiee times,
his mind became insplredt with pure faith tn the Blessed one.

He placed his palms together, bowed dowwn to the Blessed One, and said this to the
Blessed One: “Blessed One, when [ went to all the world systems of the ten divections,
Blessed one, b@ one of my supernatural powers [ saw 99,000 million budoha fields,
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anol bg two supernatural powers, | Saw o thousand million blessed ones. On the
seventh dag, ( arvived at the Padwottara world system, and on the way, | also saw
hundreds of thousands of millions of unshakable buddha fields.

“Then, Blessed One, flrst | saw the supernatwal displays of the buddhas, the blessed
ones, and | saw tathdagatas teaching the Dharma tn 92,000 wmillion budoha fields.
And on that very day, in £0,000 million buddha fields, | saw 0,000 million
tathagatas, arhats, perfect and complete budohas arising in the world. After making
prostrations to all those blessed ones, [ went further.

“Blessed One, on that very day | passed 29,000 million buddha flelds, and bn those
29,000 million buddha fields, there also arose 29,000 wiillion bodhisattvas. And on
that very day, they were completely enlightened in the unsurpassed, perfect and
complete enlightenment. | clreumambulated those blessed ones, tathagatas, arhats,
perfect and complete buddhas three thwes, and becanme bnvisible by means of
supernatural power.

“Blessed One, ln sixty million buddha fields also, [ saw buddhas, blessed ones.
Blesseo One, | made prostrations to the buddha fields and to the buddhas and
continued on straightawny.

“Blessed Owne, in another elght million budoha fields, | saw tathdgatas producing the
deeo of passing into nirvana. After making prostrations to those tathdgatas as well, |
continued on straightaway.

“‘Moreover, Blessed One, in ninety-five million buddha fields, [ saw the disoppearance
of the l/lotgj Dharma, and, Blessed one, | becante distressed and burst Linto tears.
Moveover, | saw devas, nagas, yakshas, rikshasas and many embodied belngs of the
destre vealm weeplng, plerced with great agonizing pains. Moreover, stmilarly,
Blessed One, after making prostrations to these buddha fields together with thelr
pceans, with thelr Mount Sumérus and with their land, that were all without exception
burnt, 1 fell tnto despair and Left.

“Blessed Owne, up until | came to the Padmsttara world system, Blessed one, | saw
500,000 willion thrones set up, too. One hundred thousand million thrones were set
up n the southern divection. | saw 100,000 walllion thrones set Wp Ln the northern
direction, 100,000 wmillion thrones set up in the eastern direction, 100,000 million
thrones set up in the western divection, and 100,000 million thrones set up tn the
upper divection. Also, Blesseo One, those thrones that had beew set up are made solely
from the seven preclous substances, and on all these thrones, too, tathdgatas ave seated
and teach the Dharma.
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“Il was amazed at those blessed ones, and so | asked those tathdgatas, ‘What Ls the
name of this buddha world system?” and those blessed ones said, ‘Child of the lineage,
this world system is named Padwméttara.’

“Then, Blessed one, after [ had clrewmambulated those tathdgatas, | asked the name
of that buddha field’s tathagata.

“They satd, The one called Tathdgata, Arhat, Perfect and Complete Buddha Padma-
oarbha performs the activities of a buddha in this buddha field.”

“Thew [ asked this of them, ‘Sinee theve are many hundreds of thousands of millions
of buddhas, and since | do not know the Tathdgata, Arhat, Perfect and Complete
Buddha Padwma-garbha, which is that one?’

“That tathdgota said, ‘Child of the lineage, [ will show you the one called Tathdgata,
Avhat, Perfect and Complete Buddha Padma-garbha.’

“Then the bodies of all those tathagatas disappeared and they appeared only tn the
forms of bodhisattvas. A lone tathdgata was apparent, and | made prostrations with
my head at the feet of that tathdgata. As soon as | went theve, a throne appeared, and |
went to that throne. And, Blessed One, at that tme many thrones appeared, but not
seeing anyone on those thrones, | said to that tathagata, Blessed One, | do not see
any sentient beings at all on these thrones.” And the Tathdgata said, ‘Sentient
beings who have not prodluced the root of virtue do not have the power to sit on those
thrones.’

‘| said, Blessed Owne, after sowing what Rind of voot of virtue does one come to be on
those thrones?’

“That Blessed Owne sald: ‘Listen, child of the lineage. Sentient belngs who have heard
the sanghdata sutva dharma-parydya by that root of virtue will sit on these thrones,
and there Ls no need to mention those who have written it out or read it. Sarva-shura,
you have heard the Sanghita sutra dnarma-parydya and therefore you are sitting on
this seat. Otherwise, how would you have entered tnto this buddha fleld?”

“That Blesseo One spokee thus, and | satd the following to that Blessed One: Blessed
Owne, how much is the mass of merit that will be produced by those who hear the
sanghata sutva dharma-paryaya?’

“Thewn the Blessed Owne, the Padma-garbha Tathagata, displayed a smile. | asked that
Blessed One for what purpose that Blessed One displayed a smile: Blessed One, what
Ls the reason and for what sort of purpose did the Tathdgata display a smile?’

“That Blessed owe satd: ‘Child of the lineage, bodhisattva, great belng Sarva-shira,
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He Who Has Attalned Great Power, Listen. It Ls as follows: To make an awatogg,
someone Ls a wheel-turning king ruling four continents. If he plants sesame in the
fields of the four continents, sarva-shiva, what oo You think about this? Would
many of his seeds grow?’

Sarva-shuva satd, “Blessed one, many. sugata, many.”

The Blessed owne sald: “Sarva-shirn, from those sesame seeols, a sentient betng would
make a single pile, ano some other person would take each sesame seed from that pile
of sesame seeds, one by one, and place it astde. Sarva-shiva, what do you think about
this? Would that sentient being be able to count those sesame seeds or make an
analogy of them?”

The bodhisattva Sarva-shura satd: “Blessed One, he would wot. Sugata, he would not.
He would be tncapable of counting those sesame seeds or making an analogy.”

‘Likewise, sarva-shura, apart from the Tathdgata, wo one else can make an analogy
for the mass of merit of the Sangnita sutva dhavma-parydya. Sav/a-shira, it is as
follows: To make an analogy, even if as many tathdgatas as there were sesame seeols
should all declare the merits of the voots of virtue from hearing the Sanghdta dharmna-
parydya, they would not come to the end of that merit, even through an analogy.
That belng the case, theve Ls no need to mention one who writes it out and reads it and
has it written.”

The bodhisattva Sarva-shivra sald, “Blessed One, what sort of wass of werit will be
produced b@ the one who wrltes Lt out?”

The Blessed Owne said: “Child of the lineage, listen. Someone cuts up all the grass or
wood of a galaxy of a billlon world systems to the size of a mere finger width and,
Sarva-shira, Listen to a second analogy, too. If as many stones or cliffs or earth or
particles of dust as there are in a galaxy of a billlon world systems were to become
wheel-turning kings ruling four continents, would it be posstble for someone to make
an analogy of thelr merit?”

Sarva-shura said, “Blessed owne, tt would wnot, except for the Tathagata.”

‘Similarly, sarva-shiua, it is impossible to make an analogy for the mass of merit
of the one who writes out the Sanghdata suten dharma-parydya either. Compared to the
mass of merit of that many wheel-turning kings, one who writes down even just one
syllable of this dharma-paryaya and sets it wp will produce a much greater mass of
merit. Those wheel-turning kings are not Like that, although thetr merit s extremely
lavrge. Sarva-shiun, Likewise, the merit of a bodhisattva, a great being, who remains
upholding and practicing the holy Dharma of the Mahayana cannot be overshadowed
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by a wheel-tuming king. Likewise, an analogy cannot be made for the mass of merit
of the one who writes out the sanghdta sutra dharma-paryaya.

‘Sana-shiun, this Sanghdta sutrn veveals treasuries of werit. It pacifies all that is
delustonal. 1t makes the Lamp of all Dharmas blaze brightly. It defeats all the wicked
maras. It makes the abodes of all the bodhisattvas blaze brightly. it brings about the
complete accomplishment of all Dharmas.”

He spoke thus, and the bodhisattva, the great belng Sarva-shira satd to the Blessed
Owne: “Blessedl One, here the practice of celibacy is a very diffieult practice. If one
wonders what the reason for this is, Blessed One, a tathdgata’s practice is vave, and
likewise the practice of celibacy is also rare. At the thme when one engages n the
practice of celtbacy, one will see the Tathagata divectly. Day and night, one will see
the Tathagata. At the thme one sees the Tathagata divectly and Looks at the Tathagata
day and night, one sees the buddha field. When one sees the buddha field, one sees all
the treasures. Whew Lt Ls one’s tlme to die, tevror will wot be borin. Owne will wot be born
bn a wmother's womb at all. Oone will not become sorvowful at all. One will not be bound
by the noose of craving.”

He said this, and the Blessed One spokee thus to the bodhisattva, the great being
Sarva-shiurg, “Sarva-shirn, the arising of tathdgatas Ls vave.”

He satd: “Blessed Owne, it is rarve. Sugata, it is diffleult to find.”

The Blessed One satd: “sarva-shurg, Likewise this Sanghata sutra dhavrma-paryaya
Ls also diffleult to find. Sarva-shura, anyone whose ear this Sanghdata dnarma-
paryhaya falls upon will vecollect past Lives for elghty eons. For £0,000 eons, they will
attain wheel-turning hm@glﬂ’up. For £,000 eons, theg wiLll attain the posit’ww of ndra.
For 20,000 eons, they will be born equal tn fortune to the devas of the pure abodes. For
28,000 tons, they will become the great Bralwma. For 99,000 eons, they will not fall
down into wrong realms. For 100,000 eons, they will not be born among pretas. For
28,000 eons, tlfl% will wot be born among animals. For 13,000 eons, th% wiLll not be
born tn the form of an dsura. Thebr death will not be brought about by weapons. For
25,000 eons, thelr wisdom will not be distorted. For 7,000 eons, they will exercise
wisdom. For 9,000 eons, they will be handsome and Lovely. They will be just Like the
form bodies accomplished by the Tathdgata. For 15,000 eons, they will not be born as
a wife. For 16,000 eons, thelr bod@ will not be stricken with tllness. For 235,000 eons,
they will possess the divine eye. For 19,000 eons, they will not be born in the
bivthplaces of nagas. For €0,000 eons, they will not be overcome by anger. For 7,000
eons, they will not be born into an lmpoverished household. For £0,000 eons, they will
be active on two continents. Bven when they become timpoverished, they will obtain
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this sort of happiness: For 12,000 eons, they will not be born tn a bivthplace of a blind
person. For 12,000 eons, they will not be born tn bad migrations. For 11,000 eons,
they will be sages propounding patience.

“‘Also, at the time of death, when the final consclousness censes, they will not have
Lneorrect perceptions. They will not be overcome by anger. n the eastern direction,
they will see as many buddhas, blessed ones, as theve arve grains of sand n twelve
aanoges vivers. In the southern divection, tM% will see O{/LYécttg twenty mLlllon
buddhas. tn the western divection, they will see as many buddhas, blessed ones, as
there are grains of sand bn twenty~five Sanges rivers. (n the northern divection, they
will see divectly as many buddhas, blessed ones, as theve are grains of sand in elghty
qanoges rivers. In the upwam direction, tlfl% will see direct%jo,ooo mlllion buddhas,
blessed ones. n the downward divection, they will see dirvectly as many buddhas,
blessed ones, as there ave grains of sand tn 100 million Ganges rivers, and they will
all say to that child of the lineage: ‘Child of the Linenge, you have heavd the Sanghdata
dharma-paryayn, and therefore in future Lives theve will be this many good qualities,
benefits and happiness. Therefore, do not be afrald.” Saying that, they will reassure
that person.

“O child of the Lineage, have Yyou seen many hundreds of thousands of myriad
millions of tathdgatas, as many as grains of sand tn Ganges rivers?”

“He says, Blessed One, | have seen them. sugata, | have seen them.”
“He speaks, ‘O child of the lineage, these tathdgatas have arrived to see You.”

“He says, ‘What sort of virtuous action did ( do that this many tathdgatas have
arvived at the place wheve | am?””

“He speaks: ‘Child of the lineage, Listen. You obtained a hwman body, the Sanghdta
dharma-parydya fell upon your ear, and therefore, due to that, You created this great
a mass of wmerit.”

He says, “Blessed Owne, If even my mass of merit becomes this much, what need s
there to mention one who hears Lt comprehewsi\/etg L Lts ev»tlr@tg!”

He spealkes: “Be quiet, be quiet. © child of the lineage, | will describe the merit of a four-
Line verse, thevefore Listen. Child of the Lineage, it is as follows: To make an analogy,
even compared to the mass of merlt of as many tathdgatas, arhats, perfect and
complete buddhas as there arve grains of sand in thirteen Ganges rivers, it produces a
much greater mass of merit than that. Compared to one who honors as many
tathdgatas, arhats, perfect anol complete buddhas as there are grains of sand in
thivteen Ganges vivers, if even one who hears just a four-line verse from this
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sangnita dnavrma-paryaya will produce a much greater mass of merit than that,
what need Ls there to mention someone who hears it comprehensively tn tts entirety?
Child of the lineage, Listen to this regarding one who hears the Sanghdta dhavvma-
paryhdya comprenensively in tts entirety. If theve were as many wheel-tunming kings
as the nunmber of sesame seeds planted in the whole galaxy of a billion world systems,
and a rich person, with much wealth and great possessions, wmade offerings to those
wheel-turning kings, compareo to that, one who makes offerings to one stream-
enterer prooluces o much greater mass of merit. If all those sentient beings of the
galaxy of a billlon world systems were to become stream-enterers, compared to the
mass of wertt of one who makes offerings to all of them, the mass of werit produced
by one who makes offerings to one once-returner would be much greater. if all those
sentlent beings of the galaxy of a billion world systems were once-returners,
compareol to the mass of merit of one who makes offerings to all of them, the wass of
merit produced by one who makes offerings to one non-returner would be much
greater. If all those sentient belngs of the galaxy of a billlon world systems were non-
returners, compared to the mass of merit of one who makes offerings to all of them,
the mass of merlt produced by one who makes offerings to one arhat would be much
greater. If all those sentient belngs of the galaxy of a billlon world systems were
arhats, compareo to the mass of merit of one who makes offerings to all of them, the
mass of merit produced by one who makes offerings to one pratyéla-buddha would be
much greater. If all those sentlent beings of the galaxy of a billlon world systems were
pratyéla-buddhas, compared to the mass of merit of one who makes offerings to all of
them, the mass of merit produced by one who makes offerings to one bodhisattva
would be much greater. If all those sentient beings of the galaxy of a billion world
systems were bodhisattvas, compared to the mass of merit of one who makes offerings
to all of them, if the mass of merit produced by one who makees thelr mind tnspired
with pure faith in one tathdgata and wakes thelr mind tnsplreo with trust towarol o
galaxy of a billion world systems completely full of tathdgatas and one who hears
this sanghnita dnarma-paryaya would produce o much greater mass of merit than
that, then, sarva-shiva, what need is there to mention whoever writes out this
sSanghata dharma-paryaya or memorizes it or reads it, or who comprehends it
completely! sarva-shira, what need is therve even to mention prostrating with a mind
inspired with pure faith toward this Sanghndta dharma-paryaya!

“Sarva-shara, what do You think about this? one might wonder whether all childish
ordinary individuals arve able to hear this, but even if they hear it, they will not
generate failth.

‘Sarva-shura, listen. (s there anyone among childish ordinary individuals who ts
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able to get to the bottom of the great ocean?”
He said, “Blessed Owne, there Ls not.”

He said, “Is there any sentlent belng who could deplete the ocean with the palm of one
hand?”

He salod: “Blessed Owne, there Ls not. Sugata, there Ls not.”

He satd: “Sarva-shirn, just as there (s no sentient being at all able to dry up the great
ocean, San/a-shiva, nor Ls any sentient bebng of Lower asplration able to listen to this
dharma-parydyn. Sarva-shira, those who have not seen as many millions of
tathdgatas as there ave grains of sand tn elghty Ganges rivers are unable to write out
this sanghata dnarma-paryaya. Those who have not seen as many tathagatas as
there are grains of sand bn ninety Ganges rivers are unable to listen to this dharma-
paryaya. Those who have not seen hundreds of thousands of myriad millions of
tathdgatas, having heard this dharma-parydya, will reject it. Sarva-shira, those who
have seen as many as 100 milllon tathdgatas as theve ave grains of sand in the
Ganges river, whew they hear this dharma-paryaya, will produce a mind tnspired
with pure fatth. They will be delighted. They will understand corvectly, exactly as it
Ls. That one will have faith in this Sangndta dharma-parydya and will not reject it.

“‘Sarva-shira, listen. Those who write out just a four-Line verse from this Sanghdta
sutra, after they pass 95,000 million world systems, thelr buddha fleld will become
Just like the sukhdvatl world system. Sarva-shira, the lifespan of those sentient
beings will have the capacity to be £4,000 eons.

“Sarva-shura, Listen. As for those bodhisattvas, those great belngs, who hear as Little
as a four-line verse from this Sanghdta dharma-paryaya, Sarva-shira, it s as
follows: To make an analogy, a sentient belng who has committed the five
unintervupted actions, ordered them downe or vejoleed in thelr doing will purify the bad
arma of the five uninterrupted actions if they too hear just a four-line verse from
this sanghata dharma-paryaya. It is like that.

“Listen, Savva-shura, and [ will 6)q>m’m still another good quatl’cg. it is as follows: To
make an analogy, a sentient being destroyed stupas, causes a division within the
Sangha, causes a boothisattva to waver from thelr meeditative absorption, creates an
obstruction to the wisdom of a budoha and takes human Life. Afterwards, that
sentlent being regrets it, and is distressed. BY this body, | have been ruined, and
rubned tn the next Life, too. | am worthless.” Thinking thus, theve arises lntense
contemplation and he experiences painful feelings. He experiences unbenrable feelings.
Sarva-shira, that sentient being (s vejected by all sentient belngs. He is despised.
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This sentient being Ls burnt and worthless. He has become worthless with regard to
worldly and supramundane phenomena as well. For many eons, this man will be Like
a log burnt to cinder. This man will be just Like pillars and beams in a nicely painted
house that are not beautiful once they are burnt. He Ls not Lovely tn this world, either.
wWherever he goes, tn all those places, sentlent beings will criticize and beat him, too,
and though afflicted with hunger and thirst, he will not obtain even the slightest bit
to eat or drink.

“On account of that, he experiences a feeling of suffering and is reminded of the
destruction of the stupas and of the five uninterrupted actions out of hunger and
thivst and abuse, and having beew revuinded, on account of that, he thinks, ‘Where
am [ to go? Who is my protector?” And he becomes depressed by the suffering,
thinking, ‘Stnce no one at all is a protector to me here, Let me go to a mountain or
ravine and there put an end to my Life.” He satd:

‘Since | have done wicked acts,
've Like a clndler, forever burnt.
Both Ln this world not Lovely

and tn the next world, Lovely not.

Within the house too, not Lovely.
Also outside, Lovely not.

Due to flaws, [ did wicked deeds;
through them, to Lower realms | go.

[ will suffer too in other Lives,
tn whatever bad state | dwell.’

As he sobbed and choked on tears,
even bg devas his words werve heard:

‘Alas, to lower realms [ go,
thus tn the Life beyond there is no hope.’

The devas satd to him:

‘Foolish person thinking so!
Drop this suffering mind and go!
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“Father killed and wother killed;
Stince five hetnous deeds 1 did,
refuoe, comrade: none for me;
suffering feelings | will have.
To the mountain peak 'Ll go,
my body there to cast away.”

Foolish betng, do not go.

wWith this mind that would do harm
much wickedness was done by You.
Do wnot do this wicked act!

Who does harm winto themselves

to the suffering hells will go.

They will grieve and cry alowd,
and due to that, fall to the ground.

Not by that effort do buddhas come to be,
nor do bodhisattvas come about.

Even a heaver’s vehicle Ls not attained.
So by another effort, strive.

Go to that mountain wheve a sage ts.’

Having gone and seen the magnanimous sage,
at his feet, he patd homage with his head.

‘Holy belng, be a vefuge for me!

I'm so oppressed by fears, by woes.

Essence of Belngs, Snge, please hear my words!
Please sit and make an opportunity for thought.

Explain virtuous Dharma for eva ust an Lnstant.
Stnee ' oppressed bg tervor and pain,

Plense sit just for a short while.

Let me confess the many wicked deeds 1've done.
May the sage please speak to me.’
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“The sage sata:

‘Weeping tn sorvow and overcome with grief,
you are afflicted by hunger and thirst,
traveling bn the three worlds, in despatr.
Therefore, eat the food [ give.’

In ordler to satlsfy the body,
the sage gave food.

‘Adter eating this delightful, tasty food,
a being will feel extreme joy.

The Dharma that purifies all wickedness
Later t will explatin to yow.’

Thew L one lnstant he ate

that delictous food of his.

Having eaten, he washeo his hands
and clrewmanmbulated the sage.

As he sat with his legs crossed,
whatever he'd downe that was wrong, he told.

‘Father killed and wother killed and
stupa destruction [ have done.

[ blocked a bodhisattva

in his pursult of enlightenment.’

wWhen he hearo these words of his
the sage thew spoke these words:

‘Sinee you have done wicked acts,

oh my, You are not virtuous.

Make a confession of the wicked acts
that you have downe or ordered done.’

‘At that time, at that moment, he was plerced with agonizing pains and became
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distressed with tervor. He sald to the sage:

wWho will be my protector?
Since | have done wicked acts,
[ will undergo suffering.

“Thew that man placed both knees on the ground and said to the sage:

AlL the wicked deeds ('ve done

and ordered done, | now confess.
May they not bring wicked results.
May [ not expertence suffering.

Let me become close to You.

Snge, please become my refuge.
Malke me without regret and at peace,
and thus pactfy my bad karma.

“Thew at that thwe, at that moment, that sage satd to the man, reassuring hinm:
Belng, (will be your refuge. (will be your support. | will be the flend who defends
You, so listen to the Dharma in my presence without fear. Have you heard even a little
of the dharma-parydya called sanghatar’

“That one sald, ‘| have not heard it at all.’

“The sage satd, ‘Who will teach the Dharma to a burnt sentient belng, except for one
who abides tn compassion and, due to that, teaches the Dharma to sentlent beings?’

“He said: ‘Child of the Lineage, Listen further. At a time meeasumb% long ago,
Lumeasurably many eons past, at that time there was a vighteous Dharma Ring
named King Vimala-chandra. Child of the lineage, a son was born into the house of
King Vimala-chandra. Thereupon the great King vimala-chandra assendbled the
augural brahmins and satd to them, Brahmins, what sort of sign do You see for the
Youth?’ Then the augural brahming satd: ‘Great King, it Ls not good. This Youth who
was born Ls not good.” The Ring satd, Brahmins, what will become of him?” The
augurs said, ‘King, if he attains the age of seven years, this youth will endanger the
Life of his mother and father.” At that, the king spoke as follows: ‘Bven if there may be
an obstacle to my Life, falr enough, but | will not Rill this son of mine. It is very rare
to attain blrth as a huwman tn this world; therefore, | will not commmit such harm to the
body of any human.’

“Adfter that, the youth grew vapldly. Specifically, whew he veached the age of one
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month, he had grown the amount that others grow bn two years. After that, the King
vimala-chandra knew too that the youth had grown because of karma that the king
himself had accumulated.

“Then the king gave his kingdom to that youth and spoke as follows: ‘May you
become a Ring well renowned and with a vast dominion. Rule righteously with
Dharma, nwot by what Ls not Dharma.’

“Thewn, having granted him the Ringoom, he bestowed on him the title ‘king.” Anol
King Vimala-chandra acts no more as Ring of his own Land.

“Then the million ministers proceeded to the place where King Vimala-chandra was,
and having reached there, they spoke to King vimala-chandra as follows: ‘O Great
King, wi/@ LS Lt that you are not now acting as king of Your own Lana?’

“The king satd, ‘For lmmeasurably many eons, although [ have ruled as one having
Ringdoms, wealth, and power, [ have wever had enough.’

“And at that time, at that moment, be{ore mueh tlmee had passed, that child took the
Life of his father and wmother, and therein he accumulated the karma of the
mwiw‘cermpted actlons.

“O lbelng, | also remember the time when suffering feelings avose for that king, and
he felt vegret and sobbed, choking on tears, and ( generated a wind of great
compassion for him. Having gone there, | taught the Dharma, and when he too hearo
that Dharma, those unintercupted actions were quickly purified without any
rematnder.’

“He satd, Those great ascetles who hear the Sanghdta dharma-parydya, the king of
sutras, will attain the wnsurpasseo source of Dharma, the purification of all
wickedness, and the pacification of all that is delusional.

The Dharma that swiftly sets You free
[ shall explain, so Listen well:

‘If just a single four-line verse

Ls explained tn a continual stream,
all wickeoness will be purified,

and stream-entry will be attained.
From all wickedwness, one Ls veleased.’

With this solemn utterance,
suffering belngs are completely freed
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from the bondage of the fear of hell.

Thew the man vose from his seat,

placed his palms together as

he prostrated to hive with head bent down.
He approved by saying ‘excellent.’

Excellent, virtuous friends.

Excellent, those who teach the great meethod,

the Sanghdata sutra, which degtrogs wicleedness,
anol also for those who hear it, excellent.

“Thew at that thwme, at that moment, from in the middle of the space above, 12,000
deva sons placed thelr palms together ano came before the sage. They prostrated at his
feet and saiod, Blessed One, Great Ascetic, for how long back do you cognize?’

‘Likewise, four million naga kings came and 18,000 yaksha kings came. After
placing their palms together and bowing down to the sage, they said, ‘Sreat owe, for
how Long back do you cognize?’

“The sage satd, For hundreds of thousands of myriad millions of countless eons.’

“They satd, BY which virtuous Rarma will this bad karma be completely pacified in
an bnstant?’

“He satd: BY hearing the sanghata dharma-paryaya. From among the sentient
betngs who have gathered here, all those who had faith upon hearing this dharma-
parydya are predicted to wnswrpassed, perfect and complete enlightenment. If those
persons who have committed the five uninterrupted actions even just hear this
dhavrma-paryaya called sangnata, they will completely exhaust and completely
purify thelr karma of the five uninterrupted actions, instantly and entively. For
countless hundreds of thousands of myriad millions of eons, the doors to the Lower
realms will e closed; the thirty-two doors to the devas’ worlds will be opened. (f that is
how the roots of virtue of one who also hears even so much as just a four-Line verse
from this sanghdta dnarma-parydya will become, what need Ls there to speake of one
who shows it respect with flowers, tncense, fragrance, garlands, Lotions, powders,
robes, canoples, banners and pennants, and who venerates it, makes drawings, makes
offerings, jolns together cymbals and musieal instruments, and vejolces afterward
one thme, approving by saying, “Well satd. Excellent, excellent.”

Thew the bodhisattva, the great belng Savrva-shiva said to the Blessed one, “Blessed
One, as for one who places thelr palms together anol prostrates whew the Sanghdta
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dharma-paryaya ts expounded, does merely placing their palms together produce a
mass of merit?”

The Blessed Owne satd: “Child of the Lineage, listen. Bven those who have commmitted the
five wninterrupteo actions, have ordered them done anol have rejoiced in the dotng of
them, and who place thelr palms together and prostrate upon hearing as Little as a
mere four-line verse from this Sanghdta dharma-paryaya, if all their karma of the
flve unintervupted actlons will be completely purified when they prostrate, Sanva-
shura, what need Ls there to mention those who hear this entive Sanghdta dhavrma-
paryaya comprenensively? This one will produce a much greater mass of merit than
the former. Child of the lineage, [ will show you an analogy in order to make the
meaning of this Sanghdta sutra understood. Sarva-shiun, it is as follows: To make
an analogy, five great rivers Lssue forth from the palace of the nagn king
Anavatapta, where the sun never rises. If some person shoulol cowunt the drops of these
flve great vivers, Sarva-shiun, would they be able to veach the end by counting thelr
drops?”

He satd, “Blessed one, that cannot be.”

The Blessed One said: “Sarva-shura, Lilkewise too, it Ls iuposstble to veach the end of
the voots of virtue of the Sanghdta dharma-parydya by counting for one hundred
eons or even for one thousand eons. Sanva-shium, what do you think about this?
Doesw't the one who explains this sangndta dhavrma-parydyn for even an instant
undertaie hardships?”

He satd, “Blessed owne, that one undertalkes mmsmps/

The Blessed Owne said: “Sarva-shira, the one wio Ls able to explain this Sanghita
dharma-paryayn undertakes much greater hardships than that. it is as follows: To
make an analogy, by means of counting the drops tn the five great vivers that arvive
from Lake Anavathpta, it is wot possible to veach the end.”

He satd, “Blessed One, what ave those five great rivers?”

The Blessed one said: ”TM% are as follows: Ganges, Stta, Vakshu, Y uns oot
Chandra-bhaga. These ave the flve great vivers that arvive to the great ocean. Each of
the five great vivers Ls accompanied by five hundred rivers. Sarva-shiun, these five
rivers also descend from the sy with a thousand rivers each, and by them Living
betngs ave satisfied.”

He said, “which are the thousand that accompany each of them?”

The Blessed one satd: “Suundart Ls accompawied b@ a thousand, Shamkha Ls
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accompanied bg a thousand, Vahanti is accompanied b@ a thousand, Chitra-séna Ls
accompanied b@ a thousand and Dharma-vitttl Ls accompanied b@ a thousand.
San/a-shig, these great vivers each possess a thousand accompanying rivers.

“They Let fall a stream of vabn onto the planet earth. Sarva-shiva, they release streams
of raindrops from time to time, and this produces flowers and fruits and crops. When
the streams of vain are released onto the planet earth, water will be produced. BY the
water that Ls produced, flelds and gardens ave all satioted and wade happy. Sarva-
shiwra, it is as follows: To make an analogy, the lord of Living belngs makes all the
planet earth happy. Likewlse, sarva-shura, this sanghata daarma-paryaya is
explained on earth for the benefit of many bebngs and for the happiness of many
belngs. The lifespan of humans is not Like the Lifespan of the devas of the Thirty-
Three. If you should ask who are the devas of the Thirty-Three, Sarva-shira, those who
dwell where indra, the Lord of the devas, dwells are called the Thivty-Three.

‘Savrva-shura, theve arve also sentient belngs who engage tn good verbal conduct, and
it Ls bpossible to make an analogy for thelr mass of merit, too. There are also
sentlent belngs who engage tn faulty verbal conduct, and it Ls lmpossible to make an
analogy for thelr hell and animal vebirths. Those sentient belngs who come to
experience the sufferings of hell betngs, antmals and pretas have wo refuge
whatsoever. Thelr hopes having been dashed there, they lament and fall tnto hells.
They should be seen as under the power of non-virtuous friends. And those sentlent
beings who engage tn good verbal conduct and for whose wmass of weerit it s
Lmpossible to make an analogy, they should be seen as under the power of Virtuous
friends. When one sees a virtuous friend, a tathlgata is seem. When one sees n
tathdgata, all one’s wickedness is purified. When the Lovd of belngs causes joy on
earth, it will be bmposstble to make an analogy for the happlness of the sentient
beings on earth.

‘Sarva-shirg, Likewise, this Sanghita dharma-parydya too performs the functions of
a buddha for the sentlent beings of the planet earth. Anyone who has not heard the
Sanghata dnarma-paryaya ts unable to be completely enlightened in the
unsurpassed, perfect ano complete enlightenment. They are wnable to turn the wheel
of Dhavrma. They are wnable to beat the gong of the Dharma. They are wnable to sit on
the Liow throne of the Dharma. They are unable to enter the spherve of nirvana. They are
wunable to tluminate with countless light rays. sarva-shira, Likewise, those who have
wot heard this Sanghita dharma-parydya are also unable to sit tn the heart of
enlightenment.”

Sarva-shiura said: “Blessed One, may [ ask about a certain wonder? sugata, may |
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ask about a cevtaln wonder?”

The Blessed one sald, “Sarva-shura, ask whatever you wish and ( will clear away
your doubts.”

He satd, “Who was that sage who Liberated those sentient beings from the karma of the
five unintervupted actlons and thew placed them one-by-one on the Level of one who
WLl never turn away?”

He satd:

The speech of buddhas is profownd;
Sarva-shura, Listen to mee:

The Sanghdta sutra is a teacher,
manifesting in the form of a sage.

The Sanghdta wanifests, out of Rindness,
even bodies of buddhas.

As many giains of sand as the Ganges holds,
in just that many forms it teaches.

It teaches in the form of a Buddha.

It teaches even the essence of Dharma.

Who wishes to see a Buddha,
Sanghatals equivalent to a Buddha.
Wherever the Sanghdtals,

always there the Buddha is.

The Blessed Owne saiol: “Chilol of the lineage, listen. Savva-shiva, at a time long past,
ninety-ning countless eons ago, there arose twelve million buddhas. When the
Tathtgata Ratnottama arose, | became courngeous tn giving, ano honored twelve
million budohas with the wame of Chandra. | attended them with food, drink,
fragrance, garlands, Lotlons, whatever pleased them, good meals and everything
vequired for thelr comfort. And having attended thewn thus, [ recall attaining there o
prediction of unsurpassed, perfect and complete enlightenment.

‘Savva-shura, | recall that theve avose elghteen million buddhas naned
Ratnavabhasa. At that time too, having become courageous tn giving, [ hownored
elghteen million tathdgatas with the name of qarbha-séna with fragrance, garlands,
Lotions, ormaments and decorative attive, as was appropriate to each, and having done
so, | attained theve too a prediction of unsurpassed, perfect and complete
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enlightenment.

‘Sarva-shirg, | vecall twenty million buddhas, and every one of those tathagatas,
arhats, perfect and complete buddhas was named Shikhi-sambhava.

“‘Sarva-shirg, | vecall twenty million buddhas, and every one of those tathdgatas,
avhats, perfect and complete buddhas was named Kashyapa. At that thwe too, having
becowme courageous in giving, [ revered the tathdgatas with fragrance, garlands and
Lottons, and thew | offered them reverential senvice in the way that service should be
offered veverentially to tathdgatas. And there too | attained a prediction of
wnsurpassed, perfect and complete enlightenment.

‘sSarva-shurg, there avose sixteen million buddhas named Buddha Vimala-prabhasa,
and at that time | was a vich head of household, with great wealth anol possessions.
Having renounced all possessions, | offered those sixteen million buddhas reverential
service with offerings of sitting cloths, garments, fragrance, garlands, Lotions and
blankets, just as reverentinl service should be offered to tathdgatas. And at that very
time | attained a prediction of unsurpassed, perfect and complete enlightenment. This
too | remenmber, but the prediction’s exact thme had not yet arrived.

‘Sarva-shirg, listen. Ninety-five million buddhas arose in the world, and each and
every one of those tathdgatas, arhats, perfect and complete buddhas was named
sShakyamuni. [ at that time had become a vighteous Dharma king and honored those
ninety-five milllon tathdgatas named shakyamunt with fragrance, garlands,
Lotions, sitting cloths, garments, incense, banners and pennants. And at that very
time | attained a prediction of unsurpassed, perfect and complete enlightenment. This
[ vemember.

“Sarva-shura, there arose tn the world Ww»etg million tathagatas, arhats, per{ect and
comeplete buddhas named Krakatsunda, and at that time [ was a vich Young
brahmin, with muueh wealth and possessions. Having remounced all possessions, |
honored all those tathdgatas with fragrance, garlands, Lotlons, sitting cloths and
garments. And having offered service to those tathdgatas as was appropriate to each
individually, at that very time | attained a prediction of wnswrpassed, perfect and
complete enlightenment. This too | remenber, but | had wot arvived at the prediction’s
exact time.

“Sarva-shira, therve arose tn the world elghteen million buddhas, and as for all of
them, every one of those tathdgatas, arhats, perfect and complete buddhas was named
Kanaka-munt. At that thwe, having become courageous in giving, | howoreo all those
tathagatas, arhats, perfect ano complete budohas with fragrance, garlands, lotions,
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sitting cloths, clothing and ornaments. [ offered them service tn the way that senvice
should be offered to tathdgatas, and at that very thme [ also remenmber attaining a
prediction of unsurpassed, perfect and complete enlightenment. But [ hao not arriveo
at the prediction’s exact thme.

‘Sarva-shira, there arose in the world thivteen willion buddhas, and as for all of
them, every one of those tathdgatas, arhats, perfect and complete buddhas was named
Avabhdsa-shri. | honored those tathdgatas, arhats, perfect anol complete buddhas with
sitting cloths, garments, fragrance, garlands, lotions, blankets and ornaments. |
offered them veverential service bn the way that reverential service should be offered to
tathagatas. Those tathdgatas also explained vartous approaches to the Dharma to
ascertain tts meanings and the discipline, and thew at that very tlme | attatned o
prediction of unsurpassed, perfect ano complete enlightenment. This too | rementber,
but the prediction’s thme had not yet arvived thew either.

“‘Sarva-shirn, theve arose bn the world twenty—five million tathdgatas, arhats, perfect
and complete buddhas named Pushyn. At that thme | was a renunciate and honored
those tathdgatas. As Andnoa offers me service now, Likewise | offered service to those
tathagatas, and theve | attained a prediction of unsurpassed, perfect and complete
enlightenwment. This | remenber, but the prediction’s thme had not yet arrived then
elther.

“Sarva-shiua, theve arose tn the world twelve million tathdgatas, arhats, perfect ano
comeplete buddhas named Vipashyin. [ honored those tathdgatas with sitting cloths,
garments, fragrance, garlands and lotlons. | offered them senvice in the way that
service should be offered to tathdgatas. At that thme, at that moment, having become a
renwnciate, vight theve | also vemember attaining a prediction of unsurpassed, perfect
and complete enlightenment. Soon thereafter, the last Vipashyin to arise explained
this sanghata dnarma-parybdya, and | knew that, and then at that time a railn of the
sevew preclous substances showered dowwn upon the planet earth. And thew there was no
more poverty among the sentient beings on earth. At that very time (attained a
prediction of wnsurpassed, perfect and complete enlightenment. After that, for a long
pevioo of time | was not predicted.”

He satd: “What was that thme? What was the measure?”

The Blessed owne said: “Sarva-shira, Listen. A countless eon after that, the Tathdgata,
Avhat, Perfect and Complete Buddha Dipdwmkara arose tn the world. At that time, at
that moment, [ was a brahmin youth named Megha. At the time when Tathagata
Diplnmkara arose tn the world, | was practicing celibacy tn the form of a brahmin
youth. Thew, when | had seen Tathdgata Dipdwmkara, | scattered seven utpala flowers
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and dedicated to unsurpassed, per{ect and complete enlightenment. And that
tathdagata predicted to me, Brahmin youth, in the future, in a countless eon, in this
world, you will become a tathdgata, arhat, perfect and complete buddha named
Shakyamunt.’

“Adfter that, Savva-shira, | sat bn the space above at a helght of twelve palbmyra trees,
and attained the state of forbearance with regarod to wunproduced phenowmena. Just as if
it were yesterday or today, | remember divectly all those voots of virtue from when |
practiced celibacy for countless eons and was endowed with the perfections.
Furthermore, Sarva-shiwa, | established countless hundreds of thousands of mgrmd
millions of sentient belngs individually in virtuous Dharma. Therefore, Sarva-shira,
now, having been manifestly, completely enlightened bnto unsurpassed, perfect and
complete enlightenment, what need is there to mention that [ wish to benefit all
sentient belngs? sarva-shura, | teach the Dharma in many ways to sentient belngs.

“Whatever the form by which they ave to be subdued, (teach the Dhavrma tn that form.
n the world of the devas, [ teach the Dharma in the form of a deva. tn the land of the
nagas, | teach the dhavma in the form of a naga. n the land of the yakshas, | teach
the Dharma tn the form of a yaksha. (n the land of the pretas, | teach the Dharma in
the form of a preta. n the world of humans, (teach the Dharma tn the form of a
hwman. To those sentient belngs who ave to be subdued by a buddha, [ teach the
Dharma tn the form of a buddha. To those sentlent betngs who are to be subdued by a
bodhisattva, | teach the Dharma in the form of a bodhisattva. BY whatever form it is
that sentlent belngs ave to be subdued, | teach the Dharma bn that very form.

“Thus, Sarva-shura, | teach the Dharma to sentient belngs tn many ways. If one
shoulol wonder why that s, Sarva-shivr, it is because just as sentient beings hear the
Dharma in many ways, so too those stncere sentient belngs will make voots of virtue
in many ways: They will engage tn acts of generosity. They will make merit. They
will also go without sleep for thelr own sake. They will meditate on the minofulness of
death, too. ng witll do sueh virtuous actlons as these that ave to be downe. Due to
having heard the Dharma, they will remenmber these previous roots of virtue. That will
come to be for the long-term aim, benefit and happiness of devas and humans.

‘Sarva-shura, that belng so, as soon as the sanghata dnarma-paryaya is heard, the
good qualities and benefits tn this way become lmmeasurable.”

Thewn, those sentient belngs spoke to one another. They said, “There must be something,
else also that, by having done and accumulated it, one will be manifestly, completely

enlighteneo tn the unsurpassed, perfect anol complete enlightenment, and the result of
the virtuous Dhavrma of wanting to benefit all sentient beings will vipen.”
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“Those who have come to trust bn the Dharma will say, There s a Dharma perfectly in
accord with things as they are.” The great vipening rvesult of thelr virtue will be the
wnsurpassed happiness of the dharma. As for the ignorant, foolish semtient belngs
who say that there aren't any dharmas, and there is no passing beyond the dharmas
elther, thelr great vipening result will be to go to bad wmigrations. Again and again
they will be atming for grounds of bad migrations. For eight eons, they will
experience the suffering semsations of the hell vealms. For twelve eons, they will
experience the suffering sensations tn the lands of pretas. For sixteen eons, they will
be born among the dsuras. For 9,000 eons, they will be born among the harmful
bhutas and pishachas. For 14,000 eons, they will be without tongues. For 16,000 eons,
they will die tn thelr mother's wonmb. For 12,000 eons, they will become round Lumps
of flesh. For 11,000 eons, they will be born blind and will experience suffering
sensations, and thelr parents will think, ‘We have suffered meaninglessly. The birth
of our son was meaningless. Bearing him in the womb for nine months was
meaningless.” They will experience the sensation of cold and heat. They will also
experience the suffering of hunger and thirst intensely. They will experience many
sufferings in this Life as well. Although the parents see a sow tn thelr house, there s
no joy, anol the parents’ hopes will be utterly dashed.

‘Sarva-shirg, in this way, sentient belngs who abandon the holy Dharma are abming
for hell and animal rebivths. At thelr time of death, they will be plevced with great
agonizing pains. Sarva-shura, those who say, ‘The Dharma exists; there are those who
0o beyond the dharmas,” will be born in the north on Uttara-kewru for twenty eons, by
that root of Virtue. For twenty-five eons they will be born equal n fortune to the devas
of the Thivty-Three. Whew they die and transmigrate from the Thivty-Three, they will
be born tn the north on Uttara-kuru. They will not be born tn a wmother’s wonmb. They
will see 100,000 world systems, and these will all be called ‘Sukhavati.” They will see
all the buddha fields as well. After seeing them, they will abide vight there tn them.
They will be enlightened tn perfect and complete enlightenment right there.

‘Sarva-shura, thus indeed this Sanghata dharma-paryaya has great power. Those
who have a mind inspived with pure faith towarol it will never meet thelr moment of
death without having let go of thelr fears. They will also be endowed with perfectly
pure ethics.

‘Sarva-shura, theve are some sentient belngs who say: ‘The Tathagata veleases many
sentlent betngs day and night, and yet the realm of sentlent betngs still has not
been depleted. Many make prayers for enlightenment. Many are born tn the worlds of
higher vebirths. Many achieve nirvana. So why s it that the vealm of sentlent beings
has wot been depleteo?””
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The heretical practitioners of other traditions, wandering mendicants and naked
ascetics had this thought, ‘Let us go dispute with the renunciote Gautama.” Then
24,000 brahmins, hevetical practitioners of other traditions and wandering
mendicants, anol many hundreds of naked ascetics arrived there in Raja-griha. And
at that time, at that moment, the Blessed One oiisptmded a smile.

At that, the bodhisattva, the great being Mattvéya avose from his seat, placed his upper
robe over one shoulder, set his right knee on the ground and bowed dowwn with palms
together toward the Blessed Owne. He addressed the Blessed One as follows: “Blessed
Owne, since tathdgatas, arhats, perfect and complete buddhas do not smile without
cause and without conditions, what is the cause of the smile, and what is the
condition?”

The Blessed One satld: “Child of the lineage, Listen. Today a great assemboly will
appear here in Raja-griha.”

“Blessed Owne, who will be here? Devas or nagas or 5&&9\&3 O NUWMLAINS OF MO~
humans?”

The Blessed one said: ”Maitréga, todag devas, nagas, gmgms, nhumans and non-
humans will all come here. Blghty-four thousand brahmins will also come here. Nine
thousand million heretical practitioners, wandering mendicants and naked ascetics
will come, and they will dispute with wme. | will teach the Dharma to pacify the
disputes of all of theme. The brahmins will all generate the thought of unsurpassed,
perfect and complete enlightenment. The 9,000 wmilliow heretical practitioners,
wandering mendicants and naked ascetics will all attain the fruit of stream-entry.
Elghteen thousand million naga kings will come, and they will hear the Dharma
from me. After they have heard it, they will all generate the thought of unsurpassed,
perfect and complete enlightenment. Sixty thousand million children of the devas of
the pure abodes will come. Thirty thousand wmillion wicked maras and theitr
attendants will come. Twelve thousand million asura Rings will come. Kings, 500 itn
number, together with their vetlinues, will come to hear the Dharma. After hearing the
Dharma from wme, they will all generate the thought of unsurpassed, perfect and
complete enlightenment.”

At that, the bodhisattva, the great belng Maltréya prostrated with his head at the feet
of the Blessed One, and after clreumanmbulating the Blessed One three times,
disappeared on that very spot.

At that, the bodhisattva, the great belng Sarva-shira avose from his seat, placed his
upper robe over one shoulder, set his right knee on the growund, placed his palms
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together and bowed dowwn to the Blessed One. He sald to the Blessed One, “Blessed Owne,
what are the naves of those Rings, 500 in number?”

The Blessed one said: “Savva-shura, Listen. There is the Ring called Nanda, the king
called Upananda, the king called Jinarshabha, the king called Braohma-séna, the
king called Brahma-ghosha, the king called suddrshana, the king called Priya-
séna, the king called Nawda-séna, the Ring called Blnmbi-sara, the king called
Praséna-jit, and the king called Virtohaka. There ave these, and the vest of the kings,
500 in number, and each of them has 100,000 million attendants. With the exception
of Virudhaka, each and every one of them has set out for unsurpassed, perfect and
complete enlightenment. Thirty thousand million bodhisattvas are coming from the
eastern divectlon. Fifty thousand million bodhisattvas are coming from the southern
divection. Sixty thousand million bodhisattvas are coming from the western
divection. Bighty thousand million bodhisattvas are coming from the northern
divection. Ninety thousand million bodhisattvas are coming from below. One
hundred thousand million bodhisattvas are coming from above, and ench and every
one of them Ls abiding on the ten grounds.”

Thew, Ln order to see the Blessed owne, all those bodhisattvas proceeded to Raja—@nm, to
where the Blessed one was. And all those bodhisattvas, each and every one, hao set out
for unsurpassed, perfect anol complete enlightenment.

Thew the Blessed owne sald to the bodhisattva, the great belng Sarva-shiva, “Sarva-
shura, go to the world systems of the tew directions and say to all the bodhisattvas:
Today, in the great city of Raja-griha, the Tathdgata is teaching the Dharma.
Thevefore, all you restdents of the world systems Ln the ten divectlons, place Your
palwms together and bow down in homage.” Say this, and as soon as You have made it
understood, come back bmwediately to listen to the Dharma.”

At that, the bodhisattva, the great belng Sarva-shiarva arose from his seat, prostrated
with his head at the feet of the Blessed Owne, circumanmbulated the Blessed One three
thmes, and thew disappeared through supernatural powers. Thew the bodhisattva, the
great being sSarva-shira went to the world systems of the tew dirvections and
instructed the bodhisattvas: “Today, in the great city of Raja-griha, the Tathdgata is
teaching the Dharma. Therefore, You should veply to that, ‘Excellent,” and on account
of that, on this very day you will receive benefit and attain great bliss.”

Thew, having gowne to the world systems of the ten directions, the bodhisattva, the

oreat being Sarva-shira howored all the buddhas and informed the bodhisattvas. And
in Just the amownt of thme as, for exameple, a strong person snapping their fingers, the
bodhisattva, the great being Sarva-shira arvived in the great city of Raja-griha where
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the Blesseo One was, and was present before the Blessed One.

Thew the brahwmins, heretical practitioners of other traditions, wandering mendicants
and naked ascetics also gathered. Devas, nagas, yakshas, many human belngs, the
Rings, 500 tn numlber, together with thelr attendants, and 23,000 willion wickeo
maras, together with thelr attendants, also gathered.

And at that time the great city of Raja-griha trembled. A shower of celestial
sandalwood powder vatned down on the world systems i the ten directions, and o
shower of celestial flowers also vained down and remained in a towering palace at the
Level of the toplkuot on the crown of the Blessed One’s head. Also at that time, ndia,
the Lovrd of the devas, wieldeo a thunderbolt tn the presence of the Tathdgata. Thew at
that thme, from the four divections, four massive winds stivred up the earth. After they
rose up, they carvied off the garbage, sweepings, and dust from the great city of Raja-
griha. A shower of fragrant waters vained down on the world systems of the ten
directions. A shower of utpala flowers, Lotuses, kiumuda flowers and white Lotuses
rabned down on the world systems of the ten divections, and they all remained as
flower-canoples nbove the heads of all those sentient belngs. Elghty-four thousand
towering palaces remained wotlonless tn the space above the crown of the head of the
Tathdgata. Within the €4,000 towering palaces there arose £4,000 thrones maole of
the seven precious substances. Ow all of those thrones, tathligatas are seateot anol teach
the Dharma. Thew this galaxy of a billlon world systems trembled in six ways.

At that, the bodhisattva, the great being sarva-shura placed his palbms together, bowed
toward the Blessed One, and said to the Blessed One, “Blessed One, what Ls the cause,
what Ls the condition for the display of such supernatural apparitions herve tn the great
city of Raja-griha?”

The Blessed One satd: “It Ls as follows: To make an analogy, a king rubbed the head
of some unstable man, wild, full of ego-grasping, full of selfish grasping at things
as his own and also poverty-stricken. That man went up to the king's gate. Once he
avrived there, he lnsistently wished to enter inside the palace of the king. At that, the
king’s ministers and retbnue seized him and beat him in many ways. Thew at that
tlme, at that moment, the king heard that the destitute man tnsistently wanted to
enter inside, and thought, ‘He Ls undoubtedly someone wishing to Rill me.” Thinking
that, the king became angry and satd to his retlnue: You, take that wman to a
secluded mountain spot and RILL . KILL all his servants, parents, children, male
and female slaves, and workers, too.” After he had Lssued these instructions, they were
all killed, and thew his friends and relatives were pierced with unbearable agonizing
pa’mg. (n the same way too, as soow as the Tathdgata, Arhat, Perfect and Complete
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Buddha explains the Dharma, just Like that arvogant person, childish ordinary
individuals also, with respect to the Tathdgata, seize upon the form, color, marks and
shape as tdentifying signs, and think it is the body of the Tathdgata. Then, after
they have heard many Pharma teachings, they fall into exceptional arcogance and
speak all kinds of nonsense. Overcome by ego-grasping and selfish grasping at
things as thelr own, they do not themselves Listen to this sort of Dharma, nor do they
proclaim it. Bven when someone is explaining a sutra or a verse or as Little as just an
analogy, they say, ‘We ourselves know,” and they do not retatn it nor do they lend
thelr ears to Listen.

“If one should wonder why that is, it is because they have become full of arrogance in
this way. Because of thelr extensive learning, they arve not attentive. Those who keep
company with childish ordinary individuals will not act to become endowed with this
sort of Pharma. They will not Listen to words endowed with this sort of Dharma. Due
to their extensive learning, they become conceited. People Like these publish thelr own
compositions. They publish the prefaces to thelr own texts, too. They decelve themselves
and the whole world. They pointlessly consume public resources and having
consumed them, they do not digest them well. At thelr time of death, great fears will
arise.

“Those sentient bebngs will say to that one: “You have trained us n many crafts.
Wiy are You not able to settle yourself?’

“He said this to them, Friends, | am unable to settle myself now.’

“At that, those sentient belngs will lavwent and wall tn various ways. Just as, with no
one else to blame, through the contributing cause of their own actions, the large group
of relatives was Rilled for the alms of only that one person, so too these sentient belngs
at their thme of death will also lament and wail, and they will see themselves atming
towards vebirths as hell beings ano animals on account of a non-virtuous friend.

‘i the same way,  say to You bralmins and heretleal practitioners of other
traditions, Don't become haughty.’

‘It Ls as follows: To make an analogy, without having grown feathers and wings, a
bivd cannot fly lnto the sky to go to the world of the devas. (n the same way, You
cannot reach nirnvana elther, as you do not have that sort of supernatural power. (f one
should wonder why, it Ls because after one Ls born bn a fowl's vebivth through a type of
lkarmaa, tn no time at all this bodg will disintegrate and die in the end.

“At the time of death, after they have lost thelr sense of taste, they will be thoroughly
tervified, thinking: Why did we hold on to this body? We have not experienced the
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happlness of the deva world or the happiness of the human world either, and we will
not abide tn the abode of nirvana either. Stinee we polntlessly held on to this body,
what Ls our migration pathe Who will be our support? Where will be our bivth and where
WiLL be our destruction?”

Thew the Blessed One said to those hevetical practitioners of other traditions,
wandering mendicants and naked ascetics: “Do not give up hope on this prectous
planet earth. Do not become outsiders to the rarve and excellent gem that is the Dharma.
Friends, ask the Tathagata whatever you wish and t will completely fulfill all your
wishes.”

At that, all the brahmins, hervetical practitioners of other traditions, wandering
mendicants and nakeo ascetics arose from thelr seats, placeol thelr upper robes over one
shoulder, and with palms together asked the Blessed One: “Blessed One, although
tathdgatas have been releasing sentlent belngs from cyclic existence day and night,
there Ls nelther a decrease nor an tnerease tn the realm of sentient belngs. Blessed

Owe, due to what cause and what condition do sentient belngs display birth and
cessation equally?”

Then the Blessed One said to the boodhisattva, the great being Bhaishajya-séna: “in
order to clear away great vegret and bn ordler to set ablaze the Lamp of the Dharma, the
heretics put on great armor and ask a great series of questions. n the future, Yyoung
and old sentlent betngs will understand bivth and disintegration. Bhaishajya-séna,
there are also old sentient bebngs who, Like Young beings, do not know anything at
all.

“Bhaishajya-séna, it is as follows: To make an analogy, some person washed his hatr,
put on new clothes and went outside his home. People satd to him, “You wear Your new
clothes well.” But another person also washed his head and washed his old clothes, and
because they were old, although he had washed his hatr, that man was not beautiful.

Just as his clothes were not beautiful, so Bhaishajya-séna, the old sentient beings that
there are on the planet earth are not beautiful, and the young sentient belngs display
blrth and cessation.”

At that, the brahmins and hevetical practitioners of other traditions and all the
wandering wendicants arose from thelr seats and satd to the Blessed One: “Blessed
Owne, Who among us s young? And who among us Ls old?”

The Blessed One satd: “Again and again You have experienced the feelings of hell
beings, animals and pretas, and yet you are still not satisfied. Therefore, You are all
old.”
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At that, all the brahmins and all the naga Rings said to the Blessed one, “wWe no
Longer delight in experiencing painful feelings in cyclic existence.”

The heretical practitioners of other traditions, wandering wmendicants and nakeol
ascetics said, “Nevertheless, among the Young sentient beings, there are none who are
able to realize emptiness dirvectly.”

They said this, and the bodhisattva, the great being Bhaishajya-séna salo to the
Blessed One: “Blessed One, plense Look at this! Why Ls it so difficult for sentient
beings to be motivated?”

The Blessed One satd: “Bhaishajya-sénn, please Listen. The Tathdgata divectly
comprehends the entive world.”

At that, 94,000 million young belngs were present before the Blessed One. They did
not prostrate to the Blessed Owne, nor did they say a word. Then the bodhisattva, the
great being Bhaishajya-séna said to the Blessed One: “Blessed One, these sentient
beings do not speak to the Blessed One. They are utterly silent and do not prostrate
elther. What Ls the reason that they do wot ask any questions of the Blessed One?
what s the condition?”

The Blessed one satd: "%Maéshajw—séwa, Listen. You should see that these sentient
beings who say, The Young sentient belngs are not able to vealize emptiness divectly,’
are Young sentient belngs.”

And those sentient belngs said: “venernble Blessed One, we are Young sentient
beings. Venerable sugata, we are Young sentient beings.”

The Blessed One satd, “These sentlent betngs comprehend the world directly, but now,
display the measure of the world from Your own bodies.”

At that thme, at that moment, the 94,000 million Young beings, without leaving their
bodies, hovered in the middle of space and attatned the tew grounds.

Then the bodhisattva, the great belng Bhaishajya-séna said to the Blessed One: “Such
sentlent belngs who malke an effort to completely exhaust and completely purify
cyclic existence have well achieved thelr achievement. Blessed Owne, these sentient
beings were born on this very day and, Blessed One, on this very day these sentient
beings were thoroughly Liberated and they were all seen to attain the ten grounds.”

At that, the brahmins and heretical practitioners of other traditions, wandering
mendicants, naked ascetics, naga Rings, and the wicked Mara and his retinue all
avviveod for the purpose of decelving, and sald to the Blessed One: “Blessed One, we
hove come here before the Tathdgata, and now that we have heard this dharma-
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parydya, may we attain the sort of happiness of a buddha. May we become just that
sort of tathdgata, arhat, perfect and complete buddha tn the world.”

The Blessed One sald: “Just so, gentlemen. Regardless of how You have come to the
Tathagata, since You have hearvd this sanghdta dharma-paryaya, You have
generateo the mind of the unswrpassed, perfect and complete enlightenment.” That
being so, before Long, yYou will all be fully and completely enlightened into the
wnsurpassed, perfect and complete enlightenment.”

As soon as the Blessed One hao spoken these words, all those hevetical practitioners of
other traditions tmmediately attained the state of forbearance with respect to
unproduced phenomena. They also all became bodhisattvas established on the ten
grounds, anol thereupon, all those bodhisattvas rose up bnto the alr to a helght of seven
palmyra trees, and offered to the Tathdgata towering palaces made of the seven
preclous substances. They also all sustained various miraculous emanations and
performed acts displaying supernatural powers. Then, ablding above the crown of the
head of the Blesseo Owne, they scattered bits of flowers on the Tathdgata, and they all
contemplated the Tathagata, too. They also perceived their owin bodies as buddhas.

Many hundreds of thousands of millions of deva sons also scatteved flowers on the
Tathagata and spoke these words: “The ascetic Gautama Ls a great gain. He ls a great
fleld. He Ls a protector of the world. He has veached the attalnment of meditative
stabilization. He s a master, whose alm is to produce other measters. Through skillful
means, gradually, he completely releases sentient bebngs such as these from eyelic
existence. With even just one well-spolken phrase, he completely frees so many sentient
beings from cyclic existence.”

At that, the bodhisattva, the great being Bhalshajya-séna arose from his seat, placed
his upper robe over one shoulder, set his vight kinee on the ground, and bowed with his
palms together toward the Blessed One. He said to the Blessed One, “Blessed One, due
to what cause and what condition oo these chiloven of the lineage issue forth these
words, perform many acts displaying supermatural powers and compose many
pratses of the Tathdgata?”

The Blessed One sald: “Child of the lineage, Listen. They are not pralsing me. Rather,
theg are praising thelr own bodies, and theg will establish thelr own bodlies as a l/lOL5
seat of Dharma. They will emit Light rays of Dharma from thelr bodies. AlL the
buddhas will support them too, bn order to awaken them {Mttg and completely in the
wnsurpassed, perfect and complete enlightenment. Ano when they have become {uLL@
and completely enlightened, they will teach the Dharma.”
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Then the bodhisattva, the great belng Bhaishajya-séna said this to the Blessed One,
“The Tathdgata, the sugata completely frees many sentient beings day and night,
Yet sentient betngs still have not been depleted.”

The Blessed One satd: “Bhaishajya-séna, it Ls good, very good that you have thought
to question the Tathagata on this po’w»t. Eha’ushajga-séwa, it is as follows: To make an
analogy, there Ls some rich person with great wealth and property, possessing much
wealth, grain, treasuries and granaries, and having many dependents, tneluding
male servants, female servants and Laborers. In addition to a large mass of wealth, he
Ls bn possession of many fields and gardens, such as those that have barley, wheat,
rice, beans, lentils and many other grains. After that person planted the seeds of all
the grain in the springtine, at another season all those seeds would ripen fully. That
man would place the vartous types of grain separately, and having stored them there,
he would eat them through to springtinee, and thew again he would plant. tn the same
way, Bhaishajya-séna, sentlent beings will also thoroughly deplete all the karma
from previous actlons, and thew they will seek out fields of meerit and produce roots of
virtue. Having produced them, they will eavnestly practice virtuous Dharma. And
having made all the Dharmas increase, they will produce joy and contentment.
Bhaishajya-séna, because of that joyful and contented mind, they will not go to
waste for many thousands of millions of eons. Bhaishajya-séna, in the same way, a
bodhisattva who has produced the initial thought of enlightenment will never be
subject to waste. n short, they will vealize all dharmas.”

He said, “Blessed One, what sort of dreams will be seen by bodhisattvas who have
prodluced the tnitial thought of enlightenment?”

The Blessed One satd: “Bhaishajya-sénn, bodhisattvas who have produced the initial
thought of enlightenment will see many fearful things tn thelr dreams. if you should
wonder why that is so, it Is because they are purifying all thelr karma. Sentlent
betngs with bad karma cannot eliminate thelr unbearable suffertng. But the former,
although seetng a bad dream, is not afratd.”

He said, “Blessed One, in what way will fearful things be seew in the dreams of
bodhisattvas who have produced the tnitial thought of enlightenment?”

The Blessed One satd: “Bhaishajya-séna, a fire will be seen blazing. At that, the
bodhisattvas should know that all their delusions have been burnt. secondly,
Bhaishajya-séna, although bodhisattvas who have produced the initial thought of
enlightenment see water stirred up and greatly chuning, they will not be afratd. if
you should wonder whg that Ls, Bmlshajga-séwa, n this way all the bondage due to
tgnorance is cast asioe and what is bad is purified. Thirdly, Bhaishajya-séna,
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bodhisattvas who have produced the initial thought of enlightenment will see greatly
fearful things tn thelr dreams.”

He asked, “Blessed owne, what ave th%?”

The Blessed One satd: “Although they see thelr head shavew, Bhaishajya-séna, they
would not become frightened by that. if you should wonder why that is, they would
think: ‘My attachment, anger and Lgnorance have been shaved off. [ am victorious
over cyclic existence, with its six reabms.” Thelr place s not in the hell beings’ realims
elther. It Ls not among antmals or pretas. [t is not among the dsuras. [t is not among
the nagas. It ks not among the devas. Bhaishajya-séna, bodnisattvas who have
produced the initial thought of enlightenment attain birth in the perfectly pure
buddha fields. Bhaishajyna-séna, in the future, at a thme to come, if any sentient
belng dedicates thelr mind to enlightenwment, on account of that, they should be seen
as having great commitment. Bhatshajya-séna, although they encounter contempt,
they should wot be disheartened nor should they be discouraged.

“Bhaishajya-séna, many are the Dharmas [ have taught. Bhaishajya-séna, for some
hundreds of thousands of myriad wmillions of eons, [ engaged in arduous activities.
BUt that engagement bn arduous activities was wot for the sake of wealth. It was not
i order to enjoy a Livelthood. It was not tn ordler to enjoy power. Bhaishajya-séna, |
engaged tn arduous activities tn order to comprehend the nature of phenomena. But
unkll the time, until the moment that ( heard this sanghata dnarma-paryaya, 1 did
not attain uwsurpagsed, per{ect and covplete enlightenment. But, %Maishajga—séwa,
on the very day  heard it,  was entively, completely enlightened tnto unsurpassed,
perfect and complete enlightenment.

“Bhaishajya-séna, this dharma-paryaya is profound. Hearing this dharma-paryaya
is vare. Bhaishajya-séna, the arising of tathdgatas is also supremely rare.
Bhaishajya-séna, those who uphold this dharma-parydya are also supremely rave. All
those who hear this dharma-paryaya will be fully and completely enlightened tn
unsurpassed, perfect and complete enlightenment. Bhaishajya-séna, for a thousand
eons, they will overcome cyclic existence. They will attain the perfectly pure buddha
fleld. They will also thoroughly understand cessation and the path. They will be well-
suited to thoroughly know the source. They will be well-suited to thoroughly know the
place of virtue. They will be well-sulted to divectly know and thoroughly know the
place of virtue. They will be well-sulted to thoroughly know the place of virtue and to
thoroughly know cessation. Bhaishajya-séna, why is it called ‘cessation’?”

He said, “Blessed One, the meaning is that it is a place of Pharma.”
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The Blessed One satd, “Bhaishajya-sénn, what is a place of Dharma?”

He said: “Blessed one, what Ls called Dharma’ is the engagement tn enthusiastic
perseverance, the gunrding of ethics and possessing ethics. it is called a treasury of
Dharma. Blessed One, this is the arlsing of a Dharma treasury.”

The Blessed One satd, “Bhaishajya-séna, that You thought to pose a question to the
Tathagata ow this topie Ls good, very good.”

He sald, “For what purpose do tathagatas arise in the world?”

The Blessed One satd: “Bhaishajya-séna, those who are possessed of much Learning
and highly knowledgeable know the arising of tathdgatas. Once they kow of the
arising of tathdgatas, they know the arising of tathdgatas to be a sowrce of
hoppiness. At the thme when tathagatas arise tn the world, sentient beings kinow all
dharmas. Through skillful means, they know the dharmas. They know mundane
and supramundane phenomena. They know the mundane and supramundane
wisdowm.”

He satd, “Having realized wisdom itself, what nirvana do they seel out?”

The Blessed One satd: “Bhaishajya-séna, once they have thoroughly understood the
Dharma, they thoroughly know the Dharma. Bhaishajya-séna, similarly, once they
have thoroughly kinown the holy Dharma tn o condensed form, the first attalnment
avises. Keeping tn mind the Dharma just as they have heard it, they will attain the
possession of Dharma. Bhaishajya-séna, it is as follows: To make an analogy, a man
becavne a trader, took a thousand-man Load of golo and set off seellng profit. His
parents say to him, ‘Son, Listen. Take this thousand-coln Lond of gold. Carry well this
gold of ours and of others.’

“That trader carvied away the gold, and bg the time a month had passed, he had
squandered all that gold. After it was gowe, the man reflected and became extremely
unhoppy. He was plerced with great agonizing pains in his heart. He was filled with
remorse and shame, and did not go to his own home. His parents heard of this and
fell into despair. Thelr hearts were plevced with great agonizing pains, and even thetr
clothes were torn. “This bao son was born into our household tn the form of a son, and
also destroyed our household’s entive capacity to sustabn itself. He has been useless to
us, and we have been wade to suffer. He has forced us tnto work as servants.’
Speaking thus, they lamented.

“After his parents had fallen into despair, they died. Then, hearing that his parents
had despatredt of him and died, the son also fell into despair and died. n just the same
way, Bhaishajya-séna, although the Tathdgata explains these matters, those who have
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no fatth bn my teachings will Lose hope and at thelr time of denth, they will die with
thelr hearts plerced with great agonizing pains. Just as those parents fell tnto despair
and suffered because of the gold, and had thelr hearts plerced with great agonizing
pains because of thelr own and others” gold, in the same way too, Bhaishajya-séna,
those who have no faith in my teachings, afterwards at thelr time of death are
tormented and cry out tn Lamentation. They experience painful feelings, and after
they have wasted the werits they previously created, they do not Later create the merit
that Ls assoclated with a good fleld. Because they have great agonizing pains plercing
thelr hearts, at that time, at that moment, once they have seen the censeless, cruel
places of vebivth tn hell and as animals, and the reabm of vebivth tn the world of
Yama, ot thelr the of death they will think thus: ‘Who will be my protector so that |
will not see the worlds of hell betngs, animals, pretas and Yama, and so that t will not
experience those painful feelings?’

“That one’s parents will say:

‘Child! The greatly tervifying thing

that Ls tllness cannot come about.

How could that be?

Although those who are dying fear sickness,
n Your case, sow, there Ls no death.

From the fear and tevvor of disease

You will be set free.’

‘MY CONSCLOUSINESS LS ceasing,.
MY body too is badly damaged.
ALl my Lintbs are in pain.

[ am coming to see my denth.

My eyes do not see, and

my ears do wnot hear.

Nor will anything reach my nose.
MY bodg has nwo endurance.

My body Ls patned from Limb to Limb.
Just like a tree, | am mindless.

sSaying my death ts not nearing,

Mother, plense just cheer me up.’

“The weother saLd:
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Sow, Lt Ls not right that you say that.

Do not frighten me so badly.

Stnee Your body s wracked with a plague,
You will see all sorts of things.

“The son sald:

But | see no plague tn my body.

[ have no stekiness and no pain.

| see extremely wunbearable death.
My beloved body will be destroyed.

Stinee | have seen my whole body
overpowered by suffering,

to whom will | go for refuge?
Who will be my protector?’

“The parents said, ‘Sown, a deva
must be punishing You, but

if offerings are wade to the devas,
after that, you will recover.’

“The son satd:

whatever will malee wee vecover,

| aske You please to do just that.
Please go qu’whtg and wmake haste,
and make tnauiries to the priest.

‘At that, his parents went before the altar of the deva, and gave lncense for the deva.
Thew the priest offered the lncense to the deva, and said the following: ‘The deva is
punishing yow; therefore You must honor the deva. Sacrifice to the deva. Kill
Livestock. KILL @ maan, too, and thew Your son will e released from his illngss.’

“At that, those parents thought: But we are poor. What can we do? If we don't appease
the deva, our son will die. (f we are to appease him, since we're poor, from where will we
get a person and Livestock?” With these thoughts, they made haste and quickly went
howe. They took the few household items of any substance that they possessed, to sell
L order to buy Livestock. After that they approached another man.

“Str, if you could give us some gold on Loan and we ave able to pay it back in tew
days, that would be good. But Lf we are unable to pay it, we agree now to become Your
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servants and do work.’

“They satd this, and then the two of them carried off that gold and went to buy a
man. The two of them bought a man, but that man dio not kinow that he would be
Rilled.

‘At that, the parents became confused and did not return to thelr home. nstead, they
went before the altar and said to the priest, ‘Quick, make the sacrifictal offering.’

“Thewn the two parents killed the livestock themselves, and they also Rilled the man.
Thewn the priest, intending to wmake the sacrificial offering, kindled a fire, and at that,
the deva descended and said, ‘t have accepted Your son.” Then the parents overflowed
with joy and elation.

“If our sow Ls cured, even if we become servants, that Ls far superior,” they satd.

“Adfter making the sacrifice to the deva, they returned home, and when they arvived
there, they saw that their son had died. At that, the two parents, suffering and in deep
despair, were plerced through thelr hearts with great agonizing pains. With thelr hopes
dashed, they died right there, and in just the same way, Bhaishajya-sénn, one should
not associate with non-virtuous frienos.”

He said, “Blessed One, may | ask where those semtient belngs were born?”
The Blessed One satd: “Be quiet, Bhaishajya-séna. Do not ask me.”
He sald: “Blessed Owne, [ ask. Sugata, | ask.”

The Blessed One satd: “Own that occasion, Bhaishajya-séna, the mother was born in the
great hell called the Hell of Lamentation. The father was born i the great hell called
Crushing Hell. The son was born in the great hell called Hot Hell. The priest was born
in the great hell of Avicl.”

He sald: “Blessed One, where was that nnocent man reborn? What was his future
Life?”

The Blessed One satd, “Here, Bhaishajya-séna, that blameless man was reborn among
the devas of the Heaven of Thirty-Three.”

He sald, “Blessed one, what was the veason anod what was the condition {or that wman
to be born equal in fortune to the devas of the Heaven of Thirty-Three?”

The Blessed One satol: “Listen, Bhalshajya-séna. That man, at his time of death, with
a wmind of faith in the Tathdgata, said one time, ‘I prostrate to the Buddha.’
Bhaishajya-séna, due to that root of virtue, he will experience the happiness of the
devas of the Thirty-Three for sixty eons. For elghty eons, he will recollect past Lives.
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Life after Life, he will be free of all painful sorvows. As soon as he is born, he will waro
off all sufferings. Those sentient belngs are all unable to fully overcome sorvow.”

He said, “Blessed One, how will all sentient bebngs be capable of fully overcoming
sorrow?”

The Blessed one sald, ”Emlsmwa—sém, they must exert effort.”
He said, “Blessed One, which exertion of effort?”

The Blessed One satd: “Bhaishajya-séna, Listen. What Ls called ‘effort’ s the
demonstiation of results. It is as follows: What (s called the vesult of stream entry’ is
a place of effort. What is called ‘the vesult of once-returning’ is a place of effort. what
is called “the result of non-returning’ is a place of effort. what is called the vesult of
arhatship and the cessation that is the vesult of an arhat’ is a place of effort. What (s
called ‘the result of a pratyéea-buddha and the knowledge of the result of a pratyéia-
budoha’ is a place of effort. What is called “the vesult of a bodhisattva and the place of
enlightenment’ is a place of effort. Bhaishajya-séna, these are what are called ‘places

of effort.”
He satd, “Blessed Owne, how are a stream enterer and the vesult of stream entry to be
showwn?”

The Blessed One sald: “It Ls as follows: To make an analogy, one mawn planted a tree,
and on that very day the tree took root, and on that very same day those roots went
down a yojana. Another man too planted a tree in the same way. But on that very
day, it was shaken by the wind and that tree did wot take root. Thew this man
removed the tree from that place, and also the other man said, ‘Why did you dig up
my earth?” And they quarveled and disputed. After that, at that thme the king heard
that those two wmen were quarveling and disputing, and he sent a messenger, saying,
‘Go and bring those two men.’

“As You command, Your Majesty,’ he said and raced off in great haste. He said to the
two men, “The king summons you.’

‘At that, one of the men became frightened and apprehensive. But the other man,
without fear or apprehension, was led to where the king was. Adfter they had been Led
there, they were seated tn the presence of the kRing.

“Thewn the Ring said to the two men, ‘Strs, why were You quarveling and disputing?’

“At that, the two men arose and addressed the Ring: ‘Great King, please lend us your
ear. Stnee we do not own any Land at all, a tree was planted on a plot of borrowed
Land. Adfter that, because it was shaken by the wind, it did not put down roots, and
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neither leaves wor flowers nor frult appeared. Great King, its roots diol not go down o
yodjana. And this man fought and disputed with wme, saying, ‘it's Your fault.’
Nevertheless, stnee | ame Lwnocent, Your Majestg, plense Ve’mdtg wunderstand that | am
not evew slightly guilty.’

“Then that king sent for his thirty million ministers, and when they had assembled,
he commanded, You should speak.’

“The minlsters satd, ‘What should we spear about?’

“Have You ever seen or heavd that on the Very dag o tree was pla nted, Lt put down
roots, and Leaves, flowers and frult appeared? (n a week or half a wmonth, make o
determination of this case.’

“At that, those ministers arose from thelr seats and addressed the Ring: ‘Great King,
it Ls not approprinte for us to make a determination in this case. We are ineapable of
determining it. Great King, this s wondrous. For now, this man himself should be
spoken to, “Sir, Ls what was satd true? speak.”

“He satd, ‘Great King, indeed, it is true.’
“The V%LVL@ saLol:

‘On the very day a tree was planted,

roots went down, and Leaves, flowers anol fruit appeareo.
Ow that very dag, you say —

these words of yours are havd to believe.

No such thing has been seen or heard.’

“At that, the mawn placed palms together
and spokee these words before the king:

‘Kindly go, and plant a tree Yourself.
Please watch as the voots take hold.’

“Thew the Ring and the th'wt@ million minlisters went out together, and the two men
were placed tn prison. Thew the king mmset{ptawted a tree, and that tree netther took
root, nor did leaves, flowers or frult appear. So the king became enraged and said,
You, go quickly; come back with axes for felling trees.” They were fetehed and,
enraged at the tree planted by that mawn, he cut the Leaves, flowers and frult that had
arisen on that tree. As soon as he cut that stngle tree, twelve trees appeared. He cut the
twelve trees, and theve appeared twenty-four trees made of the seven preclous
substances, together with roots, Leaves and shoots. Then, from those twenty~-four trees,
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there appeared twenty-four birds with golden crests and golden beaks and feathers
made of the seven preclous substances. At that, the king was overcome with rage and,
taking the ax bn his own hand, chopped at a tree. From the tree that he had chopped,
nectar appeared. The kRing was troubled by that and tssued tnstructions, ‘Go and
remove those two men from prison.’ ‘As You command, Your Majesty.” He raced off
that very tnstant. The two men were removed from the prison and Led to where the trees
WEre.

“The Ring satd: ‘Diod You plant the tree that multiplied when it was cut and became
twenty~four? The tree [ planted did not grow voots or Leaves or flowers or frudt.’

“Then that maw satd, ‘Great King, You are not endowed with the sort of merit | have.’

“At that, the th’wta million ministers kinelt, placing both knees on the ground, and
satd to the man: This previous Ring s not fit. Therefore, you should be king.’

“Then that mawn addressed the ministers L verse:

A king's enjoyment is of no use to me,
nor have | need of wealth or grain.
Stinee tn the budohas | have faith,
avong humans may | become supreme!

May | go where the Tathdgata s,

to the spheve of nlrvana, which is peace.
The Dharma that Leads howe to nirvana:
That should be explained to you.

Seating himself cross-legoed,
He then made this avowal:

Due to actlons | did tn the past,
| came to be tn the king's jail.
But by uttering this prayer,
may my Rarma e depleted.

“At that, twenty-four million birds with diamond beaks struck cymbals. Thew at
that thwe, at that wmoment, 32,000 towering palaces appeared. Each of the towering
palaces measured twenty-five ysjanas, and from each towering palace, there emerged
twenty~five million bivds, with golden crests and golden benles and golden faces.

”Tl/leg uttered human speech:
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wWhen you, O King, cut that tree,
the deed that yow did was not good.
In place of a hundred million trees,
there came to be just twenty-four.

You did not know what sort of belng
Ls the one who planted this tree.

Due to this wicked act, You will Later
undergo unpleasant results.

“The VQ/LV»@ saLol:

[ do not know the meaning of this.
Thus, Great Ascetice, please exPLam.

“The blrds satd:

[t is he who luminates the world
and will becone its gudide.

From the prison that is samsara,
he Liberates all beings.

“The king <aid:

The person whose tree did not grow,
that second person, who was he?
what wicked action did he do?
Twice-Born Blrds, Let it be told.

“The blrds sald:

The person whose tree did not grow,
that was the foolish Deva-datta.

Not having dowe even slight virtues,
how Ls a person’s tree to grow?

“Thew at that thwme, at that moment, after the th”wtg mlllion mintsters heavd this
dharma-paryaya, they were all established on the ten grounds. They each gained
clatrvoyance. The Ring too was established on the ten grounds and attained a clear
realization of virtuous Dharma.”

Then the bodhisattva, the great belng Bhaishajya-séna said to the Blessed One,
“Blessed One, due to what cause and what condition have the thirty-three million
ministers come to abide on the ten grounds and gain clatrvoyance?”
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The Blessed one sald, %Malshajga-séwa, Listen and | will e)qam’m.”
And thew at that timee, the Blessed one dﬁsptaged a smalle.

Adter that, at that thume, from the face of the Blessed One there shone forth rays of
Light of many varied colors: £4,000 vays of hundreds of thousands of colors, such as
blue, yellow, ved, whitte, crimason, crystal and silver Light ays. They came forth and
Lit up Limitless, boundless world systems. When they returned, they
cireumantbulated the Blessed Owne three times and disappeared tnto the crown of the
head of the Blessed One.

At that, the bodhisattva, the great being Bhaishajya-séna arose, placed his upper robe
over one shoulder, set his right knee on the growund, bowed with his palms together
toward the Blessed One and satd the following to the Blessed One: “Blessed One, since
tathagatas, arhats, per{ec’c and complete buddhas do not smile without cause and
without conditions, what is the cause of the smile anod what are the conditions?”

The Blessed One satd, “Bhaishajya-séna, do You see groups of belngs from all the
world systems of the four divections coming toward me?”

He satd, “Blessed owne, | do not see them.”

The Blessed one sald, "Bhaisl/\aj@a—séwa, L that case, examine care{uttg and Look at
the groups of beings.”

Then the bodhisattva, the great being Bhaishajya-séna Looked all about, ano he saw
that to the east theve appeared a tree measuring some 7,000 ybdjanas. Twenty-five
thousano million groups of people were assemtbled on one side of tt. The people did not
speak. They did not talk. They did not converse. They did not eat. They did not artse.
They did not move about. They sat in silence.

To the south, there appeared a tree measuring some 7,000 Yyojanas. Twenty-five
thousand million groups of people weve assenmbled by it. These people did not talk and
did not speak etther. They did not speak at all. They did not converse at all. They did
not arise. They did not move about. They sat tn silence.

To the west, there appeared a tree measuring some 7,000 yojanas. Twenty-five
thousand million groups of people were assenmbled by it. These people did not talie
elther. They did not speak. They did not speak at all. They did not converse at all.
They did not arise. They did not move about. They sat in silence.

To the north, there appeared a tree measuring some 7,000 Yojanas. Twenty-five
thousand million groups of people were assenmbled by it. These people did not talke
elther. They did not speak. They did not speak at all. They did not converse at all.
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Tl/l@ﬁ did wot arise. ng did not move about. TM% sat L stlence.

In the downward divection, there appeared a tree wmeasuring some 7,000 Yojanas.
Twenty-five thousand million groups of people were assembled by it. Those people did
not talk elther. They did not talk. They did not speak. They did not speak at all. They
did not converse at all. They did not arise. They did not move about. They sat in
stlence.

In the upward divection, there appeared a tree measuring some 7,000 Yojanas.
Twenty-five thousand million groups of people were assembled by tt. Those people did
not talk elther. They did not talk. They did not speak. They did not speak at all. They
did not converse at all. They did not arise. They dio not move about. They sat tn
silence.

Thereupon the bodhisattva, the great being Bhatshajya-séna said to the Blessed One,
“If the Blessed One would grant mee the opportunity to pose a question and thew have
it explained, would Like to ask a question of the Blessed One, the Tathdgata, the
Avhat, the Perfect anol Complete Buddha, regarding a certain point tn gquestion.”

He said this, and the Blessed One spokee to the bodhisattva, the great being
Bhaishajyn-séna as follows: “Bhaishajya-sénn, ask whatever you wish, and [ will
delight your mind with an explanation of whatever is asked.”

He spokee thus, and the bodhisattva, the great being Bhalshajya-séna saiol the
following to the Blessed one: “Blessed One, for what purpose did many groups of
people from the worlds tn the four divections come and remain here, and thew from
between the Lower and upper divections, 50,000 wmillion groups of beings came and
reveain herve. What is the veason for this? wWhat are the conditions?”

The Blessed One satd, “Bhaishajya-séna, go Yourself and ask the tathdgatas in the
world systems from which they came.”

He said, “Through the production of whose supernatural power should 1 go?”
The Blessed One satd, “Produce Your own supernatural power and go through that.”

Then the bodhisattva, the great being Bhaishajya-séna clreumambulated the Blessed
Owne three times and disappeared right there. After passing ninety-six million world
systems, he arvived at the world system called Chanda-pradipa. There, the Blessed
Owne, the Tathdgata, the Arhat, the Perfect ano Complete Buddha Chandrivati-kshétra
was teaching the Dharma, seated in front and comptete% survounded bg 0,000
million bodhisattvas.

Then the bodhisattva, the great belng Bhaishajya-séna remained before the Blessed
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One, the Tathagata Chandravati-kRshétra. wWith his palms together he bowed down
toward the Blessed One and then sald to the Blessed One, “Blessed One, why s it that
| do not see here presently the groups of people who are presently gathering from the
ten divections and coming tnto the presence of the Shakyamunt Tathdgata tn the
Saha world system?”

The Blessed One satd, “Bhaishajya-séna, they wander about and abide right there.”
He sald, “But, Blessed One, how is that?”

At that, the bodhisattva, the great being Bhaishajya-séna went up to where the
Tathdgata Chandravati-kshétra was. Once he had arvived, he sat before that
tathagata.

He said the following to the Blesseo Owne: “Blessed One, | passed 96,000 million world
ggstems and have come herve and, Blessed Owne, nowhere have | seen as many sentlent
beings as those that ave seen there.”

The Blessed Owne satd, “Those sentient belngs arose from mindless trees.”

He satd, “Blessed One, who has seen or heard of arising from trees that have no
mlinol?”

The Blessed One satd, “Bhaishajya-séna, have You not seen or heard of the arising of
people from windless trees?”

He said, “Blessed Owne, | have not seen or heard of that.”
The Blessed one sald, ”Elxmigmjga—séwa, of You wish to see, | will show you now.”
He said: “Blessed owne, | wish to. sugata, | wish to.”

Thereupon the Tathdgata Chandravati-kshétra extended his arm and from that arm
100,000 willlion groups of belngs avose. Each of those groups of people extendeol one
hundred arms and scattered incense, garlands and various Lotlons as offerings to the
Tathdgata, and the Blessed one satd, “Bhaishajya-séna, do You see this group of
people scattering incense, garlands and Lotlons as offerings to the Tathdgata?”

He sald: “Blessed Owne, [ see themt. Sugata, [ see thew.”

The Blessed One satd: “These groups of belngs who arose are mindless. These people are
mindless.”

Thew each of those 100,000 million human beings had 100 arms, and they all fell
doww.

Then when the bodhisattva, the great being Bhaishajya-séna had seen that, he said to
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the Blessed One: “Blessed One, what is this? Sugata, what Ls this, that the people’s
hundred arms {aLL dowwn L an Lnstant, too? Blessed One, L{ evewn the hundred-avned
ones are not LLberated, what need Ls there to mentlon those with two arms?”

The Blessed One satd: “Bhaishajya-séna, similarly, the sentient beings are born
mmdtesstg. They cense mmtes% Emﬁshajga—sém, You should know that this
boo&@ also comes about mideesstg.”

He said: “Blessed Owne, regarding these sentient beings, which are young? Which are
old?”

The Blessed One satd, “Bhaishajya-sénn, there are Young sentient beings, and there
are also olol sentient belngs.”

He said: “Blessed One, which are young? Which are old?”

The Blessed One satd: “Those who were falling down just now ave old. Those who were
born from the trees are Young.”

He said, “Blessed Owne, [ wish to see the Young sentient beings.”

At that, the Tathdgata Chandravati-kshétra extended the palm of his right hawd, and
thereupon there came 100,000 wiillion groups of people from each of the ten divections.
From the Lower and upper divections, there came fifty million groups of people each.
Whew these groups of people hao ardved, they prostrated with thelr heads at the feet of
the Blessed One. After that, they did not speak to the Tathdgata. They did not speak
at all. They sat in silence.

Then the bodhisattva, the great belng Bhaishajya-séna said to the Blessed One,
“Blessed One, why s it that these sentient belngs do not speak to the Blessed One, do
not speak at all and remain without speaking?”

The Blessed One satd: “Bhaishajya-séna, do You not understand? The land is
mindless, and it does not speak. It does not speak at all and it does not understand
the heap of Dharma either. f You should wonder why that is so, Bhaishajya-séna,
some Young sentient beings here do not wnderstand birth, although they have seen it.
Cessation, aging, sickness, sorvow, weeping, separation from loved ones, coming into
contact with what is unpleasant, parting with friends, dying, wntimely death — they
do ot understand any of these unbearable sufferings. Bven though they have seen
them, they are not moved and revolted by them, so how could they possibly
understand them? Bhaishajya-sénn, they must be taught again and again.”

At that, the bodhisattva, the great being Bhaishajya-séna saiol this to the Blessed One:
“Blessed One, from where have these young sentlent belngs who do not know the
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Dharma come? From where did they migrate at death, and where will they be born?”

The Blessed One satd: “Bhaishajya-séna, Listen. These human boolies that they have
received were not wmadle by a jeweler. They were not maade by a coppersmith. They were
not made by a carpenter. They were not made by a potter. They were not made out of
fear of a Ring. Rather, they arise from the unlon of a man and woman, and from the
possession of bad karma. Those sentilent belngs too are taught a trade again and
again, and because of that, endless, unbearable sufferings and unbearable feelings
arise. n that, they experience the ripening of wicked, non-virtuous actions done
previously. Bhaishajya-séna, in this place, these sentient belngs who have come here
anol are not vising up will feel these sorts of suffering. Bhaishajya-séna, for this
reason they do not speak. They do not speak at all. Bhaishajya-séna, that being so,
these Young sentient belngs do not understand virtue. They do not understand birth.
They do not understand cessation. They will not attain human bodies even, and
these, Bhaishajya-séna, are what are called ‘Young sentient beings.”

He said: “Blessed One, how are these Young sentient beings born? How do they cease?”

The Blessed one sald: ”Elx]a’bsmjga-séwa, it is as follows: To make an awato@g, some
man might bring a plece of wood into contact with fire. Just as that wood wouldl
gradually catch on fire, in the same way, Bhaishajya-séna, one is tnitially born tnto
a huwman body. After birth, one thew experiences sensations.”

He satd: “Blessed one, who Ls actmaug born here? After birth, who compte‘ce% paSSES
b%owd?”

The Blessed One satd: “Bhaishajya-séna, the Buddha himself is born. The Tathdgata
himself completely passes beyond. It is as follows: To make an analogy, the king
puts some man in bondage and bmprisons him tn a dark and gloomy building. After
the mawn enters that gloomy building, once inside that gloomy building, he sees that
it is a gloomy building. Thew another man who has previously been affected by some
experience of suffering sees this and thinks, ‘This man is ill-suited for this. Because
he has not experienced suffering previously, it will Il him.” Reflecting on this, he
took fire and went theve and left a slight bit of fire behinol tn that house. The man who
had been put in that jail saw the fire, and whew he saw it, he was consoleol anol cheered
up. But that five for some veason flared up, and this blazing fire completely burnt up
that house, and the man was also burnt up right there. Thewm, when the kRing heard
that he had been burnt, he was displeased. He thought, ‘From now on, no sentient
betng WLl be put in prison in my land.’

“Thinking in this way, the king then said to the sentient betngs dwelling tn his
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Land: ‘O you sentlent beings, have no fear. Do wot be afiatd. You should not fear.
From now ow, in vy Land, there will be no corporal punishment or imprisonment. No
sentlent belng wWill be deprived of life. O sentient beings, have wo fear.’

“Just as he reassured them, so too, Bhaishajya-séna, the Tathdgata, who has burnt up
all the delusions, has entirely pactfied all tllness. Just as that man burned his own
body too through the burning of the building, and having set out for the sake of
sentlent belngs’ atms, benefit and hoppiness, he completely Liberates sentient belngs
who are bound from thelr bondage, Likewise too the Tathdgata abandoned the stains of
attachwment, anger and ignorance, and having arisen tn the world Like a lamp for all
sentlent belngs, he completely Liberates sentient belngs from the bodies of hell belngs,
animals, pretas and asuras, and he also completely Liberates Young semtient belngs
and old sentient belngs, too.”

At that, these verses emerged from the space above:

The Congueror’s field s a wondrous fleld,
a wholesome fleld and well-prepared.

Awny seed planted tn it

wiLL not go to waste at all.

The Conqueror’s fleld is a pure Land.

The teachings of the Buddha are pratsed.
e order to embrace all belngs,

the Teacher also malkes the means.

Though he abldes tn the sphere of nirvana,
he appears upon the face of the earth.
Adfter perpetually pacifying the world,
Buddha purifies the objects given.

He Liberates the Young beings.

He Liberates the old ones, too.
From the three realms, gradually,
he frees all beings completely.

He closes the doors to the hells.

He Liberates animals and pretas.
Having made peace in this world,
he creates hoapplness tn the next.

Thewn the Blessed one O(Lsptaged a smlle and satd:
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It Ls excellent to see those who are excellent,
and seetng buddhas Ls excellent.

The holy Dharma, a fleld of qualities —

this also [s excellent.

To see the Sangha assembled is excellent.

The teaching of the Sanghdtais also excellent.
Destroying misdeeds Ls excellent.

At that, the bodhisattva, the great being Bhaishajya-séna bowed down with his palms
together toward the Blessed one and said to the Blessed One: “Blessed One, what Ls the
reason for smiling? what are the conditions?”

The Blessed One satd, “Child of the lineage, do you see these young semtient belngs?”
He sald: “Blessed Owne, [ see themt. Sugata, [ see them.”

The Blessed One satd, “Bhaishajya-séna, all of them will be established on the ten
grounds on this very day.”

Then the bodhisattva, the great belng Bhaishajya-séna remains in the sky above at a
helght of 20,000 Ybjanas, and £0,000 wmillion devas velease a vain of flowers on the
Blessed One. The Young sentient belngs too malkee prostrations with palbms joined.
Then the bodhisattva, the great belng Bhaishajya-séna said these words while
remaining in the sky above. He fills the galaxy of a billlon world systems with
sound. The sentient beings born in the thirty-two great hells hear the sound. The
thirty-two types of devas hear that sound. The galaxy of a billion world systems also
trembled bn six ways. n the great oceans, €4,000 nagas were also shaken. Thirty
thousand million rakshasas came to this planet. Twenty-five thousand million
pretas, yakshas and rikshasas came from the royal clty of Addkavatl, and this huoge
assembly gathered before the Blessed One. Then the Blessed One taught the Dharma to
the young sentient bebngs, and 100,000 million bodhisattvas came from the world
systems of the ten divections, ench by thelr own supernatural power.

At that, the bodhisattva, the great belng Bhaishajya-séna bowed down placing his
palms together toward the Blessed One and said to the Blessed One: “Blessed One,
many are the bodhisattvas that have gathered and are heve. sugata, there are many.
Blessed One, many too are the devas and nagas that have gathered and are heve. From
the royal city of Addkavatl, ma ny wmillions of vakshasas also arvived, assembled and
are heve.”

Then the Blessed One satd to the bodhisattva, the great belng Bhaishajya-séna, “Child
of the lineage, come down.”
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At that, the bodhisattva, the great being Bhaishajya-séna descendeod from the space
above by supernatural powers, placed his pabms together and bowed down toward the
Blessed One. He sald to the Blessed One, “Blessed Owne, the wass of Dharma,” ‘the
mass of Dharma’ that is spoken of, Blessed Owne, of what extent (s this ‘wmass of
Dharma’?”

The Blesseo Owe satd: “Child of the Linenge, it is called the ‘mass of Dharma’ when one
unegquivocally strives for celtbacy and also when, having uneguivocally strlven for
celtbacy, one abandons all wickedness. Child of the lineage, do you see the young
beings who, having abandoned mpure conduct, will undoubtedly attain dhdrani and
will also all become endowed with all the dharmas?”

He said, “Blessed One, by what means are all these many sentient beings gathering
and Listening to the mass of Dharma?”

At that, the Blessed One saiol to the bodhisattva, the great being Bhaishajya-séna:
“Bhaishajya-séna, most sentient beings do not hear that bivth as such is suffering.
They do not hear that aging as such Ls suffering. They do not hear that sickness as
such is suffering, that sorrow is suffering, weeping is suffering, separation from
Loved ones and coming bnto contact with what is disagreenble is suffering. Death,
after all these sufferings, steals away booy and life. Bhaishajya-séna, these are what
are called ‘all sufferings.”

Thewn those Young sentient belngs, having heard this teaching, bowed down with thelr
palms together toward the Blessed One and saild to the Blessed One, “Blessed One, we
too will die?”

The Blessed One satd, “You and all sentient beings will die.”
They satd, “Blessed One, how WILL owr time of death bear down on us?”

The Blessed one said: “Children of the Linenge, at the time of death, at the last
moment of consclousness, there ts a wind called ‘causing cessation of consclousness,’
a wind called ‘confusing the consclousness,” and a wind called ‘disturbing the
consclousness.” And, children of the linenge, at the time of death, tn the final moment
of consclousness, these three winds will stir up, they will confuse and they will cause
disturbances.”

They satd, “Blessed One, what are the three winds that destroy the body at the time of
death, whewn the consclousness ceases?”

The Blessed One sald, “Friends, ‘weapon,” ‘compelling’ and ‘tnjuring’ cause the
destruction of the body.”
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They sald, “Blessed One, what sort of thing is this that is called “the bodg’?"

The Blessed One said: “Friends, it is also called ‘completely ablaze,” ‘burnt,” ‘mucus,’
‘belehing,” ‘eremation ground,” ‘Vile mind,” ‘a heavy burden,” tortured by birth,’
‘Violently shaken by birth,” tormenting one’s Life-force,” and ‘causing death and
separation from loved ones.” Friemds, these are what is called the bodg’."

TM% satd: “Blessed one, how does one die? How does one Live on?”

The Blessed Owne satd: “Friends, what is called ‘consclousness’ dies. Long-Lived Ones,
what is called ‘werit’ lives on. Friends, what is called ‘the body’ dies, bound with
millions of sinews, endowed with 4,000 pores, connected with 12,000 parts and
supported by 360 bones. Blghty-four types of parnsites live inside the body. And there
is death for all these Living beings; there is death, which is cessation. When a person
dies, all those living belngs also have thelr hopes dashed. Thew, because all the living
beings eat one another, this moves and disturbs the winds. At that time they will
experience suffering. Some will grieve for thelr sons. Some will grieve for thelr
daughters. Some will grieve for thelr companions. They will all be plerced by
agonizing pains. They WLl try to eat one another, and then when they have eaten one
another, two Living beings ave Left and these two flght for seven days. Adfter seven
days have passed, one Living belng Ls destroyed. The other is freed.

“Long-Lived ones, if you should wonder what Lt Ls that Ls called Dharma,” what do
You think? Just as these Living betngs clashed with one another and then died, tn the
same way, ehildish ordinary individuals also clash with one another. They are not
frightened by birth. They ave not frightened by aging. They are not frightened by
sieleness. They are not frightened by death. Just as the two living belngs fought, so
too do childish ordinary tndividuals fight one another. Thew, at the thme of death,
Virtuous people say to them: Person, ln what are You trusting? Have you not seen
even the slightest shortcomings? Have you not seew the shortcomings of bivth? Have
You not seen the shorteomings of aging and sickiness? Have you not seen the
shortcomings of death?’

“They satd: ‘Long-Lived One, we have seen the shortcomings of birth, and we have
seen the shortcomings of aging and sickness. We have seen the shortcomings of death
too, at the end of it all.”

“They satd: ‘Why did you not engage tn activities to create voots of virtue? why did
You not create the voots of virtue of the mass of Dharma that bncreases happiness tn
both worlds? Friends, | ask a second time: Why did you not ereate the collection of
virtue that would emancipate You completely from bivth and death? why did you not
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make any tnvestigation as to where You should corvectly direct your attention? How
did Yyou not hear the sound of the beating of the gong on the earth? Have you not seen
the sowing of seeds i the fleld of the Tathdgata and the giving of incense, garlands
and Lavmps? Have You not seen as well the offering of food and diink to the
Tathdgata, or the contentment of the four groups of followers — bhikshus,
bhikshunis, male holders of Lay precepts and female holders of Lay precepts — these
four groups of followers who are fully devoted to the teachings?’

“They would speak Like that to him and make accusations bn order to benefit him,
and “Your Majesty, You did not do even the slightest thing.” ‘Man, after coming to
this planet earth, you have committed non-virtuous actions.’

‘At that thme the Dharma king granted teachings to the dead person tn verses:

You have seen a tathagata arise

and heard the beating of the gong.

You have hearol the teaching of Dharma
that goes to the peace of nirvana.
Nevertheless, You did not act.’

“At that, the man spoke LA repLg:

‘1 was of a childish mind,

coming under the sway of wicked friends.
With o mind befuddled by desire,

[ committed wicked acts.

| followed my desives as well,

and took the lives of Living betngs.

[ wasted even what belongs to the Sangha.
unbearable is the fruit that comes from that.
With a mind that would do havrm,

| causeot the destruction of stupas,

[ uttereol too abusive words,

Even my mother, | tormented.

Of what  did with my body,

the shortcomings | recognize.

(n the great Hell of Lamenting,
extremely unbearable vebivrths [ see.
[ will feel the sensations of Crushing Hell.
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Lilkewlse | will e)qaeriewce sensatlons
L the Extremetg Hot Hell,
and L unbearable Mahavict.

Split open n Great Lotus Hell, and

as a hell belng, bnto these sufferings,

in the greatly fearsome ‘Marked with Black Lines,’
[ will be born one hundred thmes.

Adfter they are killed, hell belngs

again will see those frightful things.
Over and over, they will fall

one hundred Yojanas into great dangers
and they will not flnd any way out.
Later, they will plunge lnto darkness.
(n the hell that bears the name ‘Razov,’

a thousand vazors will arise.

They will be born in front of razors,

b the hundreds of thousands of millions.
Due to {auLtg deeds [ have downe,

my bod@ will be sliced bg themt.

The body will be destroyed completely

bg wunbearable great and chuning winds.
Cowtivwcaug in hells Likee these

| Will experience suffering.

Al these beings will see mee,

my bod@ Ln tremendous pain.

[ took away others” wealth, as well,
L ovder to sustabn my household.

O my sons and wmy daughters,

brothers and sisters, similarly,

father, wother Likewlise too,

many friends and relatives,

and servants and Laborers,

and cattle, Livestock and assistants:

| went astray toward abms that were bad.

For vessels of golo and silver, and
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Likewise for soft, fine garments,

and setting out to make a howe:
through all of these, | went astray.

A very splendid house | butlt,

with men and women, Lounging about.

| went astray through the Lute and cymbal,

my uncontrolled mind filled with delight.
Though my boo@ was washed L scented waters,
even now it still lacks gratitude.

Body, You are mindless, but

for your sake | went astray.

In the future, not one sole belng
wiLLL become my protector,

when a great and churning wino
unbearably ravishes my body.

Likewise | ate exquisite tasty foods,

savorlng variety with my tongue.

Avound my head were bound extremely many
well-made garlands, Lovely ones.

BY beau’cg my eyes were Led astray.
There Ls no protection for the eyes.

The eyes are the cause of those misdeeds
[ comwmitted after [ haol seen.

MY ears are the cause for which

hawds were torn and cut by diamonds.

Ow both wmy arms were fastened bracelets.
Rings were placed upon my flngers.
About my throat were strands of pearls.
Bven both legs were heavily adorned.

Chain anklets were fashioned for thew,
and on them too there rvested gold.

MY body had diverse gems upown it,
and Likewise too were bands of gold.

Anmusing myself with my great wealth,
my mind becanee extreme% attached.
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Ownce | had touched very swmooth things,
with strong craving, | Rept them close.

L also placed my body atop

a variety of carpets and beddings.

After bathing tn excellent fragrant waters,
L anointed vy body with fragrance.

[ scented the alr with lncense

of divine camphor and sanodalwood.

[ beautified my complexion.

[ daubed mgset{ Lavishly with musk.

After anointing myself with scented antique ofls,
and jasmine and chdmpakn flowers,

 clothed myself in garments of

fine, white Benares muslin.

Adfter comlng down from the back of an elephant,
[ weowunted atop the back of a horse.

| thought of myself as a king.

People scurried tn fromt of me.

L was excessively familiar with female attendants
who were highly trained tn song and dance.

wild animals who had done no harm,

with arvows [ struck and killed.

Because | did not kinow of future lives,
[ committed wicked acts Like these.

[ ate the flesh of other beings,

and thus this suffering of mine

WLLL become unbearable.

BuUt [ did not understand death.

[l was of a childish mind,

and so | nourished my body.

Now that death has come to me today,
[ have wo one at all as a protector.

ALL you friends and relatives,

why do you Look bnto my face?
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For what do You wear tattered mourning clothes?
For what do Yyou weep and lament out Lowd?

For what do You Loosen and dishevel your hair?
For what do you draw blood tn grief?

For what do you scatter dust about the head?

For what do you beat your breast?

During my lifethme  ought to have

abandoned wickedness. Why are You tn angutsh?

MY body has become the food

of jackals, dogs, crows and birds.

It is of no use to nourish this body.

It s the property of the serpent of death,
and thus a person will continually be born.

The medicine that frees one from this fear —
that is the sort of medicine to take.

The wedicine that the doctors gave —

that is wot of use to me.

Glve me now, at my dg’mg e,

the medicine of Dharma that sets one free
from the serpent of the delusions.

Do not give flesh to me.

Though this body has been nurtured so,
Lt will be destroyed, tnevitably.

Stinee it bestows suffering,

why take up this heap of wickedness?
This body, though tended with great care,
will engage in viclous acts.

Son and daughter, for what veason
do You gaze upon e with Your eyes?
Protect me from this illness!

O my son and my daughter,

why do you weep pointlessly?

Do nothing waworthy for my sake.
In ordler to support You,

[ even plundered others” wealth.
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Now that my death tlme has avrived,
ltls hopeless. What to do?

[ am tevvified of birth and Lower realims.

L o completely crushed by dying as well.
| feel acutely the semse of touch,

of discrimination, sensations anol
conditioneo mental factors.

Due to craving, childish beings wander
and reach unbearable vesults.

Blrth bnto bad families:

Theve too one is bound to grief.

Knowing [ had Little merit,

[ caused trouble for others.

My gewerosl’cg and ethics deteviorated compLeteLﬁ,
and | turned my back own the Dharma.

Because | did not understand vebivth,

| was deluded by the serpent of delusion.

Due to lgnorance, childish beings wander
where there Ls wo Liberation.

Not knowing the meaning of Liberation,
confused, they commit wicked acts.

Due to delusions, childish beings wander,
thelr minds continually disturbed.

In the body that has varlous types of bonds,
fire blazes and burns it up.

n places where theve Ls wo happiness,
confused, the body utterly wanders.
It does not kinow that happlness
from which utter happlness arises.

The fielol of the Buodha that gives happiness,

the wheel of the Dharma that s the supreme medicine,
ethical conduct that is true ethics:

These are the pure voice of the Tathdgata.”

Then the Blessed One spoke to the bodhisattva, the great being Bhaishajya-séna as
follows: “Bhaishajya-séna, although sentient beings weep and lament at their time of
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death, no one will be thelr protector except for the ripening of the results of good actions
they have done.”

The Blessed One spoke these words and uttered the following verses as well:

BY comwmlitting wicked acts,

they fall into sentient belngs’ hells.

They will be dressed in burning garments.
(n thelr thirst, tM@M wiLLL drinle molten Lrow.

Burning embers will fall on thelr bodies.
Ownce burnt, in the extremely wnbearable
greatly terdfying hells,

thelr bodies will be set ablaze.

They WLl not kinow happlness.

They will not kinow Dharma either in any way.
Due to what Ls not Dharma, childish belngs wander,
not flnoling even the slightest happiness.

Those who have faith and ethics in abundance,
possess wisdom and great austerity,

and assoclate with virtuous friends —

these will swiftly become a tathdgata.

To arise as a buddha Ln the world,

suprene joyful effort must be made,

all sentient betngs held within one’s care,

and one must teach the Dharma of virtuous action.

ow loving thoughts, and Likewise too,

on supreme celibacy remain focused.
Bhaishajya-séna, after having hearol this speech,
You should practice this supremely.

Seetng Liberation, and enlightened, and
the Leader whose speech Ls acclaimed,

and the father and the mother of the world:
He Ls called ‘bodhicitta.’

A virtuous friend who teaches this Dharma
Ln the world is supremely rare.
Those who listen with respect to the teachings of Buddha
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WLl become unsurpassed buddhas gone-to-bliss.

Those who are vespect{ul

towarol the peaceful buoddhas’ heirs

will also become the protectors of the world,
veleasing all sentient belngs.

At that, the bodhisattva, the great being Bhalshajya-séna saio this to the Blessed One,
“Blessed One, why are the cliff sides here trembling, greatly trembling?”

He satd this, and the Blessed One sald to the bodhisattva, the great being Bhaishajya-
séna, “Bhaishajya-sénn, Look and see.”

The bodhisattva, the great being Bhaishajya-séna Looked and saw fissures in the earth
in the four directions. He saw twenty million people appear from the ravines that had
been opened by the fissures in the earth. He saw twenty million people appear from
below, and twenty-five million people appear from above. Then those young belngs
observed that and satd to the Blessed one, “Blessed One, who are these born here?”

The Blessed Owe saidl, “Look at this group of beings.”

They said, “Blessed One, we see them.”

The Blessed One sald, “This group of belngs was borw for the sake of Your happiness.”
They said, “WiLL these sentient belngs die, too?”

The Blessed one said: “Friends, that Ls so. ALl sentient beings will die.”

Thew the previous young sentlent belngs, those who were born first, bowed down with
thelr palms together toward the Blessed One and said to the Blessed One, “Blessed
owne, we would wot Like to see bivth and death again.”

The Blessed One satd, “well then, would you Like to acquire the power of joyful effort?”

They satd: “May we see the Tathagata dirvectly. Then may we Listen to the Dharmna
that we have requested to hear and that is delightful. May we see the assembly of the
Tathagata's shrivaka sangha. May we see the bodhisattvas who have great
supernatuwral abilities and great power. Blessed Owne, these are the sorts of things we
Like. we do not Like to Look at birth and death.”

Thew, through supernatural powers, the bodhisattva, the great belng Bhaishajya-séna
and 500 other bodhisattvas arose from thelr seats stmultaneously, and all arose tnto
the space above through supernatural powers. They sat cross-legged and concentrated.
Frowe all of thelr bodies, Lions appeared. Tigers appeared. Snakes appeared. Elephants

appeared. They revenled a display of great supernatural powers. On the mountain too,
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they sat cross-legged ano went upwards a distance of 20,000 ydjanas. They caused
10,000 million moons and suns to descend as well.

Thew the Yyoung sentient beings satd to the Blessed One, “Blessed One, what is the
reason and what are the conditions for there belng Light rays and for the great
supernatural displays appearing in the worlo?”

The Blessed One said, “Childven of the lineage, Look at the woon and sun appearing.”
They satd: “Blessed One, we see them. sugata, we see them.”

The Blessed One sald: “As for these, bodhisattvas display Light rays shining from
thelr own bodies and supernatural powers and magical transformations. After they
display them, they teach the Dharma to sentient beings for the benefit of many
belngs, for the happiness of many belngs, out of compassionate affection for the
world, and for the atms, benefit and happiness of the great collections of betngs and
devas and huwmans. After displaying here human bodies, strength and joyful effort,
they demonstrate such sorts of powers.”

They said, “Blessed One, please give a Dharma teaching tn order to bring about the
appearance of Light rays shining.”

As soon as they said this, the Blessed Owne satd to the bodhisattva, the great belng
Bhaishajya-séna, “Bhaishajya-séna, did you see the galaxy of a billion world
systems tremble tn six ways?”

He saiod: “Blessed One, | have seen it. Sugata, | have seen Lt.”

Awnd he was constdering, ‘What If [ were to ask the Tathagata about this polnt?” As he
thought thus, the Blesseol One said: “Bhaishajya-séna, ask whatever You wish, and |
will satisfy your mind with an explanation of whatever you ask. [ will teach. 1 will
analyze. Bhaishajya-sénn, [ will show all that belongs to the past, future anod present
thmes.”

He said: “Blessed Owne, please teach in order to clear away our doubts. Blessed One, |
see the Tathdgata surrounded by £4,000 children of the devas, £4,000 million
bodhisattvas, 12,000 wmillion naga kings, 18,000 million bhutas and 25,000 million
pretas and pishdchas.”

The Blessed One satd: “Bhaishajya-séna, without a doubt, these sentient belngs have
gathered bn an assembly before me and sat down L order to hear the Dharma.
Bhaishajya-séna, on this very day they will overcome cyelic existence. Out of a wish
to benefit all sentient belngs, on this very day they will attain the ten grounds.
Having been established on the ten grounds, they will attain the sphere of nirnvana.
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For the sake of Liberation from aging and death,
after dolng deeds to bring about happiness

and to vanguish the noose of the delusions,

they will accomplish the Buddha's teachings.

He satd: “Blessed One, many abodes for sentient bebngs have arisen due to varlous
Rarmas. Why do they remain surrounding the Blessed One?”

The Blessed one satd: %masm%a-sém, listen.

Sentlent belngs, who are confused and do not know:
How could they become free?

These many Young sentient belngs

today will attain dharanis.

(n ordler to attain the ten grounds,

they will come to fully know all dharmas,
and they will attain those ten grounds.
They will perform the activities of a buddha.

They will turn the wheel of the Dharma.
They will velease a vain of Dharma.
Thus, since belngs have gathered,

my teaching will be delightful.

Devas and nagas and pretas,

and tervtbly unbearable asuras

will be established on the ten grounds.

They will proclaim the sound of the Dharma.

They will beat the Dharma gong.
They will sound the Dharma conch.
These Young sentient beings also will
have the power of joyful effort.

Just as the Tathagata attained it,
so Will they attain the Dharma today.”

Then 5,000 of the Young bebngs arose from thelr seat, placed thelr palms together,
bowedt dowwn L the divection of the Blessed One and satd to the Blessed Owne:

Stnce there Ls no end found
to bondage within samsara,
the booﬁg Ls o Mea\/@ burden, Blessed One,
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greatly fearful, unbearable.

we find no path whatsoever.
ndeed wo path is seen, and thus,
Protector, stnee we are blind,

we ask you to gather us n.

To You, the Hero, we make requests.
May the Guide teach the Dharma.
wWe were born with Little wisodom
and find wo happiness at all.

Please do teach the Dharma to us.
From unbearable suffering, set us free.
wWherever Lt Ls that we are born,

may we see a Budoha there.

Then the bodhisattva, the great belng Bhaishajya-séna went to where the young
betngs were and satd the following:

Have something to eat.

Have some wonderful tasting drinks.
Later when Your fear has gowe,

Listen to the Dharma fearlessly.

Tl/\eg satd:

venerable elder, who ave you?

We ourselves do not kRinow You.

We see that you are beautiful,

Your form is serene and your fame great.

You are released from the great fears

of the worldl of pretas, hell beings anod animals.
Just Like one who beautifies the world,

all your negativity is pacified.

We see a vessel bn Your hand,

made of seven preclous substances,
and a corol of jewels on Your booly,
ornamented with a mass of radiance.

To the words spoken by You who are peaceful,
we are waable to offer any reply.

The Noble Mahayana sanghata Sutrn F1/85



We do not need any food,
nor oo we need dellclous drinkes.

From food what emerges Ls excrement.

Likewlse, what Ls drunle becomes urine.
Julees transform bnto blood.

In the same way, from blood comes flesh.

Thus, we do not need even

nicely prepared food and drinks,
nor do we need fine garments

of wovewn silk or woolen cloth.

Golden bracelets we do wot need.

wWe have no need of strands of pearls.
Own our flngers, we need no rings.
AlL these ave transient tn nature.

wWe seel a Life that does not go

to migrations that are bad.

We strive for the devas’ happlness
andl for the giving of Dharma.

Virtuous friends are what we need,

not to be wheel-turning kings.
Having left behind a lovely continent,
wheel-turning kings will also die.

Sowns Will not follow after them,

nor will wives or daughters.

The seven precious things will be left behind;
they will wot follow after them.

Though they gather many people to them,
these will not follow along behind.

No one will seurry tn fromt of them,

nwor wWill it be thus Later on.

Adfter being a king for just one Life,
due to meermawevwe, th% wiLLL wander.

Due to having done many wicked acts,
they will fall tnto the Howling Hell.
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Adfter being survounded on all four sides
by seven jewels and by amazing power,
whewn the time for the Howling Hell vipens,
where will that amazing power be?

Stnee they are nowhere to be found on earth,
having died, they cannot display these powers.
Elder, please Listen to us:

Please go to where the Tathagata Ls.

We earnestly wish to see him,
Just Like a wother or father.

we oo not have any mother,
nor have we a father or stblings.

The Tathdgata is chief tn this world.
He Ls father and mother.

He Ls the sun and the moon.

He reveals the path to happiness.

He Liberates us from samsara,

so that we ave not reborn Later.

He Ls the boat that saves us frow the river,
and the tervifying river of the delusions.

BY him, belngs are completely freed.
They will not come back again.

He who shows supreme enlightenment
explatng the holy Dharma, too.

we do not have need of food.

we do not wish the result of a Ringdom.
Those who fear the vealws of hell

should not go to the devas’ world.

The life of & huwman is happy:

there the All-Knowing One appears.

Due to harmful actions one has done oneself,
one’s Life Ls short and one wanders.

Tl/]eg do not kwnow death, but theg l_ow
kingdoms and the enjoyments they desire.
Those decelved bg birth and death
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olo not know and have no fear.

Those confused by tmpermanence
do not know the subtle Dharma.
They do not perform subtle duties,
and do not know the spheve of peace.

As they face death, they feel no remorse.
Again and again, they are reborn,

for a long time, overwhelmed with suffering,
continmally beaten wp with sticks, and then
they will steal from others, too.

Likewise they will be bownd and killed.
Cowmpelled by previous wickedness,

they are bound with the five bonds.

Thelr hopes also will be cut off.

They will be plevced with pangs of pain.
whewn thelr consclousness is ceased,
pitifully they will lament:

““Who witll be my protector?

Gold and silver and crystal —
all my wealth [ will offer.

[ will even become a servant.

In the way that servants do,

L will perform any and all tasks.’

We don't need kRingdowms or property,
nov etther wealth or even grain.

we do not need our owin bodg;

those who act badly are not freed.
This being so, O Elder,

we oo not have need for food.

Those who eat delictous foods,

even Rings, will also die.

Those who drink the best of drinks,
deva sons, will also die.

Food and drink prepared with skill
and of many varied flavors,
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ave placeo before the king, and thew,
with his tongue, he touches them.

Then kRings becowne attached to tastes
and commilt not milnor wicked acts,
attached to tmwsitorﬁ tostes

that ave Lacking Ln essence.

we do not have need of drink,

nor do we have need of food.

what we need s such Dharma ttself
that Liberates us from suffering.

(n the one who Ls veleased from bondage to craving,

freed from bonoage to delusions,
and fully freed from all bondage:
n that Buddha we take refuge.

we wish to go for refuge

to the great sage who protects the world.

we also wish to 9o to prostrate

to the one who is joyful for beings to behold.

Since we do not kinow Your name,
ptease tell us your tlustrious nanee.
%Malghajga—séw satd:

You and all beings Likewise
have the wish to hear the name.
Young beings in the billions
surround the Tathagata.

TM% said:

Yow are a disciple of Buddha.

Your name is profoundly well renowned.
Stmilarly all beings

have the wish to hear Your name.

He sald:

Bhaishajya-séna is my name.
[ am the medicing of sentient beings.
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The best of all the wedicines,

that one [ will teach to you —

the one that pacifies all the sicknesses
that have infected sentient belngs.

The sickness of attachment Ls a great sickness.
Unbearable, it tervifies the world.

The sickness of Lgnorance is great and flerce,
marLng one wander mindlessly.

Sentlent beings go to hells,
and Likewise, among pretas and animals.
These childish betngs possessed by anger:
How could they be pacified?

TMBM said:

BY hearing this virtuous Dharma,

we will be freed from all suffering.

we are of childish mind and tgnorant,
but after being freed from all suffering,
we abandoned dolng wicked acts.

May we hear the gift of Dharma.
Having given up all wicked acts,

we gave up dreaoful suffering, too.

May we swiftly see the Perfect Buddha,
the doctor who pacifies all sicknesses.
He Ls the king of physicians,

curing all those who suffer.

To pay homage to the Tathagata,

Elder, please do quickly go.

Adfter prostrating, please speak owr words
to the Leader of the world.

Pacify fully this disease.

The whole body Ls fully ablaze.
Pacify this dreadful fire

that burns up and destroys our peace.

The burden of the body Ls a heavy burden,
aw extremely flerce and sharp burden.

The Noble Mahayana sanghata Sutrn F6/85



For us, who are overwhelmed with suffering,
ooath-bound Ascetic, have compasslow.

Belngs bear perpetually

the oppressive burden of anger and Lgnorance.
Not kinowing how to be freed of the burden,
they shoulder it time and time again.

Those who do not know the path of freedom
and who do not see freedom’s path,

though they are aware of death,

still this does not produce fear.

Thinking, ‘t will never die,’

those who rest comfortably

are thoroughly confused.

Due to that, although they see
thelr mother die, they are unaware.

Sowne do ot vecall thelr father,
continually oppressedt bg disease and
disturbed bgj delustons and karma.
How Ln this case are we to eat?

[gnorant and worn out bg suffering,
we are exhausted pointlessly.
Suffering Llike this of yours

arises ow the basis of lgnorance.

Discrimination, sensations and
conditioned mental factors ave
a great fearful, heavy burden.

Due to craving, childish beings wander
thoroughly, unaware of Dharma.
Surroundeo by the burden of the body,
they are born Lnto the world meaninglessly.

They need clean, exquisite clothes,
water to bathe ln and lotlons.
They will need delictous food

that Ls @mtiﬂj/w@ to the body.
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The ear likkewlise malkes one seek out

the five attractive musieal bnstruments.
The eyes make one attached to flgures
made of the seven preclous substances.

The tongue also makes one search out
all the delictous flavors.

The body makes one continually seek
soft and Light objects to touch.

The body attains a flesh-coupling,
even with pleasure, and from that,
this mindless body s produced.
Who would find pleasure in thate

In wearing very fine footwear,

thereln my feet do find pleasure.

Yet whew it comes the time to die,

these clothes and Llotions offer no protection.
Stnce even the body Ls no protection,

no weed to speak of clothes and Lotion.

what s called ‘human’ is the body.

[t will attain breath and great stremgth,
the power to listen and analyze.

In that, this body has great qualities.

Formerly | carvoused and roamed

always accompanied by horses and elephants.
Sinee | did not kinow the Dharma that Liberates,
how attached [ was to wicked acts!

Stinee | did not know about future Lives,
for my amusement, [ had wickedness done.
Again and again [ was borw.

Again and again death camme to me.

Agqain and again | saw sorrow,
thoroughly bound by lamentation.

| saw also my mothers’ deaths.

| saw the deaths of my fathers,

of companions, sisters, children, wives.
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Since all that Ls compounded is empty,
what betng with a wmino would be attacheo?
But with my mind captive to desire,

[ thought them to be veliable.

[ did wot observe the peaceful Dharma.

There is wo joy whatsoever tn death.

Due to a mind obscured by destre,

[ diol not make offerings.

Thus desive Ls without equal tn wickedness,
and still it has not been tuwned away.

Mistaken {MLL@, we were born.

Belngs are endlessly mistaken.

Mistaken fully, we hear sounds,

holding on to what Ls not the holy Dharma.

we seek Liberation and wmeditation.

We will wot carry the burden of the body.
May we become the chief of belngs —
buddhas, teachers — for the sake of the world.

A buddha ts wother and father of the world.
A buddha who reveals the path

causes a vain of jewels to fall

everywhere upon the earth.

Foolish betngs do not know

of what sort the Dharma collection is.

Owe who dedicates thetr mind to enlightenment
will actualize the Dharma collection.

ALL that Ls compounded is empty.
Empty too ave riches and wealth.
Whewn one sees as empty even onesely,
at that pount, one has no hopes.

Elder, Bhaishajya-séna,

please Listen to these worols of ours.
For the sake of the bodhisattvas,
we ask You to go as a messenger.

rRecalling all the faults of samsara,
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bodhisattvas are not fatigued.
Endowed with effort and great austerity,
they will collect all good qualities.

Please go to where the Teacher ts —

the Teacher fully awakened into happiness,
the Conqueror who Ls not even slightly tirved.
For our sake, please go say to him:

You have conguered Mara anol

vanguished him despite his strength.

You quickly set ablaze the Dharma

that supports and holds all sentient beings.’

Stince we have not heard the Dharma
by which we will become buddhas,
b ovdler to benefit us,

Elder, we ask that you go quickly.

we have not seen the Tathagata,
endloweo with tl/\irtg—two marks.
Unttl we do, we will not cross over.
Speaking so, we all watt r@spect{uug.

%Malsmjga—séwa saLd:

“Look above for a moment.
what is it You see up there?”

They looked above and there they saw
three thousand and five hundred
towering palaces n all,

remaining above, all around.

They were decorated exquisitely

with seven gems and were well adorned
with a latticework of jewels.

Instde were flowers in full bloow,

and divine incense wafted odown.

At that, they questioned the Elder:

“What Ls this appm/utﬁow heve
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of towering palaces,
with jeweled Latticework
and Lotus filaments all throughout?”

Emismwa-sém satd:

These places ave for you.

Go so that You may see the Buddha.
Bow down to the one who s chief,
who has passed beyond this world,
to the one who Llluminates the world.

TM@M satd:

But we know no path to him,
nor Ls the Tathagata seen.
Stnee we do not know the path,
where shall we go to prostrate?

Ehaighajga-gém satd:

Just as space Ls without bounds
and Ls not susceptible to belng touched,
so it Ls not possible to go
to bow before the Teacher,
who glves forth nectar.

In just the way Mount Suméru abides,

so too Ls the Teacher in his abode.

Mount Suméru Ls susceptible to belng measured,
as Ls the depth of the great ocean.

It Ls posstble to count all the specks of dust
fownd tn a galaxy of one billlon worlds,

but there is no knowing the arising of buddhas.
Bodhisattvas from the tew divections

bow before him who illuminates the world.

TM% said:

Protector of the world, Look at us!
Please fulfill our wishes.

we bow down from our hearts

to the Teacher, and from that
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may we attain the fruit.
%Malshajga—séwa said:

The Teacher has no attachment to
scents; nowne to garlands or to Lotlons.
He upholds the cause of sentient belngs,
and by him they will be set free

from conditioned existence.

Those who have subdued thelr minds
and gone for refuge to Buddha

will not be engaged in battle

by the supremely tewi{gmg Mara.

They will not come wnder the power of death.
They will quickly attain dharant.

Thelr minds will be inspired with pure faith,
and after that, they will see the Teacher.

Thew the Blessed Owe, the Tathdgata whose volce s delightful Like the sound of o
kalavinka sparrow, displayed a smile. At that, the bodhisattva, the great being
Bhaishajya-séna arose from his seat, bowed down towards the Blesseol One with palms
Jolned and said to the Blessed one, “Blessed One, 24,000 Light rays have cone forth
from your face, and this galaxy of a billlon world systems and everything in it is
suffused with these light rays. AlL thirty-two great hells are suffused with them, too.
They are also illuminating thirty-two deva vealms. These Light rays are of a great
variety of colors, such as green, yellow, ved, white, erimson, erystal and silver. These
Light rays, after emerging from the face of the Blessed One, did everything to bring
about the happiness of the sentlent belngs of the galaxy of a billion world systems,
and after that they returned, clrewmanmbulated the Blessed One seven times and
disoppeared nto the Blessed One's crown. What Ls the reason for displaying the smile
that brought this about? What weve the conditions?”

Then the bodhisattva, the great belng Bhaishajya-séna also said to the Blessed One,
“Blessed One, if an opportunity were afforded to me, | would Like to ask a certain
matter of the Blessed Owne, the Tathdgata, the Arhat, the Perfect and Complete
Budoha.”

He satd this, and the Blessed One satd the following to the bodhisattva, the great
being Bhaishajya-séna: “Bhaishajyn-séna, ask whatever Yyou wish and [ will satisfy
your mind with an explanation of whatever is asked.”
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He satd: “Blessed One, after those 20,000 million young belngs who arose had
understood the teaching of the subtle Dharma of the Tathdgata, they satd to the old
beings: You old ones do not know the Dharma. You are constantly attached to what is
not Dharma and to non-virtue.” When they say these subtle things that are
unpleasant, speak out wunreservedly and thus inflict harm, Blessed One, wihy were
they uttering these pleasant and attractive words?”

The Blessed One satd: “Bhaishajya-séna, do You not know why they speak these
wortls? They speak things that are tender and extremely pleasant for the Tathdgata.
Because they have heard the Dharma, Bhaishajya-séna, on account of that, they will
understand the meaning of all the Dharma. They will become endowed with all good
qualities. They will all realize dharanis. From today own, they will abide on the ten
grounds. Today they will sound the great Dharma drum. Today they will become
endoweol with the attributes of the great Dharma. Bhaishajya-séna, do You see these
towering palaces?”

He sald: “Blessed Owne, [ see themt. Sugata, [ see thew.”

The Blessed One satd: “Bhaishajya-sénn, on this very day, these Young beings will be
seated nside these towering palaces and will thew attain a clear vealization of the
Dharma. Ow this very day, they will bring about the completion of all the virtuous
dharmas. Today they will beat the great Dharma dium. Today many classes of devas
will be made to attain a divect vealization of the Dharma. Bven many sentlent beings
of the hell vealm dwelling in wrong realms, having heavd the teaching of the
Tathagata's wisdom, will overcome cyclic existence and be victorlous. At that thme all
90,000 willion old belngs will attain the frult of stren m-entry, anol tlfl% wiLll all
becone endowed with the Dharma, too. Emismjga—séwa, they will all completely cast
away all sufferings. Bhaishajya-séna, they will all accomplish the viewing of the
Tathdgata. Bhaishajya-séna, they will all become endowed with the sound of the great
Dharma. Bhaishajya-séna, Look in the four divections.”

The bodhisattva, the great being Bhaishajya-sénn Looked everywhere in the four
directions, and from the east, there came as many bodhisattvas as grains of sand tn
fifty million Ganges rivers. From the south, there came as many bodhisattvas as
grains of sand tn sixty milllon Ganges rivers. From the west, there came as many
bodhisattvas as grains of sand tn seventy million Ganges rivers. From the north,
there came as many bodhisattvas as grains of sand tn elghty million Ganges rivers.
From below, there came as many bodhisattvas as grains of sand bn ninety million
qanges rivers, and from above, there came as many bodhisattvas as grains of sand
in 100 million Ganges rivers. Adfter they had arvived, they sat down to one side before
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the Blessed One.

They were seatedl to one side, and the bodhisattva, the great being Bhaishajya-séna
satd to the Blessed One, “Blessed Owne, what are the black forms and ved forms visible
Ln the sky above?”

He satd: “Bhaishajya-séna, do Yyou not kknow what the black forms and red forms seen
in the skey are? The Tathdgata knows. Bhalshajya-séna, this is Mara. Bhaishajya-
séna, do You wish to see?”

He salo: “Blessed One, | wish to. Sugata, | wish to.”

The Blessed one satd, “Bhaishajya-séna, bodhisattvas equaling the grains of sand in
100 willion Ganges vivers have arrived.”

He salo: “Blessed One, what Ls the veason for the arvival of these bodhisattvas? wWhat
ave the conditions?”

“Bhaishajya-séna, the Young beings are the condition by which all sentient beings
will now become endowed with the Dharma of meditation. Bhaishajya-séna, oo You see
the sentient beings with various forms who have arvived here and the vartous
blessings that have arvived heve through supernatural powers?”

He satd: “I see as many bodhisattvas as grains of sand tn 100 million Ganges rivers
and as many bodhisattvas as grains of sand bn hundreds of thousands of myriad
millions of Ganges rivers abiding through supernatural powers, and they ablde with
many, forms, many colors anol many shapes. Those bodhisattvas abide tn the abode of
the Arya Dharma. | have seew those bodhisattvas abiding in places of Dharma together
with thelr retinues.”

Adfter the Blessed One had spoken thus, the bodhisattva, the great belng Savva-shira,
the bodhisattva, the great being Bhaishajya-séna, and all the young and old
bodhisattvas, along with the entive assembly and the world with its devas, humans,
dswras ano gandhdrvas vejoiced, and praised the speech of the Blessed One.

The Noble sanghata Sutra Dharma-paryayais completed.

Translated and edited by the indian master Jina-mitra and Dana-shila and the
chief editor Lotsawn Pande Yeshe de, and establisheo after corvecting with new
Language.

This Bnglish translation from the Tibetan was prepared by the nun named
Damehd Dlana Fiunegan (Lhundup Damchd), after reading the text with
Venerable Geshe Lhundub Sopa and thew comparing the Tibetan with the
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Sanskrit. n addition to the invaluable assistance from Geshe Sopa, this
translation was checked against the Tibetan with occasional veference to the
Chinese translations by shenghat (Roy) LL, whose coplous suggestions vastly
Lmproved this translatlon. Venerable Gyalten Mindrol proofrend and copy-
edited this text ln its final stages. Many others generously contributed to this
text, but all faults ave the translator’s. The translation was completed on

January 25, 2006, Ln the home of Lama Zopa Rinpoche bn Aptos, Callfornia.
This edition was finalized, with typographical ervors corvected, on August 21,
2006, Ln Visakhapatnam, ndia.

May the kindness of the Buddha, as embodied within this wondrous sutra, fill
the hearts of all belngs and turn them all to vivtue. Just as this Sanghdta
Sutrahas existed for many centuries until now tn the world only to benefit,
may the Buddhadharma remain for eons more, to bring comfort and atd to all.
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